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PKEFACE 

IN December 1927 I read a paper before the Society for 
Old Testament Study, in which I endeavoured to show that 
D1K p, mx had, in many parts of the Bible, especially in 
the Psalms, a meaning which has not yet been recognized ; 
and that that meaning was, 'man of wealth', 'man of 
position 'j very often with the connotation of ' wicked '. 
The treatment of the subject in the paper was, naturally, 
short and sketchy. It is my intention to elaborate the 
subject fully, and for the present I submit the results 
of my investigation on the meaning of those and kindred 
terms in a portion of the Psalms. 

SAMUEL DAICHES. 



November 28, 1929. 
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THE MEANING OF D^N ,D1K p y 

1. THE general meaning of DIN in the Bible is 'man', 
'human being'. DIN also signifies 'the human species', 
' mankind ' (as distinguished from nn3 ' beast '). The first 
man was called DIN denoting both ' man ' and ' the human 
species '. See Old Testament Dictionaries. D*iN p, in the 
plural D*IN \o, is used in the same sense as DTN. But 
there are many passages in the Bible in which DIN does not 
mean ' human species ' and signifies more than only ' man '. 
Let me take as an illustration Psalm 49, v. 3. The first 
half of that verse consists of the words BN "03 DA DIN *J3 DA. 
The Authorized Version translates these words by ' Both 
low and high'. DIN ^3 are thus rendered .by 'low' and 
eN "03 by 'high'. Briggs, International Critical Com- 
mentary : Book of Psalms, vol. i, paraphrases DIN "03 by 
' the common people ' (p. 407), and explains (p. 412) DIN "03 
as ' men of low degree ', ' common men ', .and B^N "OS 
as 'men of high degree, of position and influence'; 
see also Briggs, op. cit., p. 33. Franz Delitzsch, Die 
Psalmen, 5th edition (1894), gives the same explanation ; 
see p. 356 : ' DIN *J3 Kinder gemeiner Leute ', and p. 85 : 
' Im Gegensatz zu DIN ^3 Menschen, welche in der Menge 
verschwinden, bezeiehnen C^N "03 Manner, welche aus ihr 
hervorragen.' Baethgen, Die Psalmen, 3rd ed. (1904), 
p. 141, translates ' So Leute wie auch Herren,' and com- 
ments : 'Im Syrischen sind N!W 'J3 (= DIN ^3) die gemeinen 
Leute, t^N 'OS sind dann die Vornehmen.' Kittel, Die 
Psalmen (1914), p. 195, translates 'genieine Leute sowohl 
als Herren'. Gunkel, Die Psalmen (1926), translates 
(p. 208) ' Kinder des Volkes und Herrensohne ', and com- 
ments (on p. 210) : ' ty>N ^3 Vornehme, vgl. zu i/r 4 3 ; im 
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2 STUDIES IN THE PSALMS 

Gegensatz dazu sind die DIN "03 das gemeine Volk ' (follow- 
ing Baethgen). Ibn-Ezra comments on this half -verse: 
.BN im DJ>B nn ttjnu Dnt? or6 tw IK r6y& Dr6 jw DIK yn 
' DIN ^3 (are people) who have no degree (or high status 
in life), or (people) who have (a high status in life) and 
are known,and this is the meaning of t^N 33l ' (I.-E. uses 
here 1 for DJ). On Isaiah ch. 2, v. 9 a t^N *?%m DIN 
Kashi comments : B^VWI /^N J>BB*1 ; OTBpn ,D1N nl. ' 
(are) the small, K^N the great (people)'. Kimhi says: 
Dalian BN .D^Dpn DIK D^IDD t^i. Targum translates 
pTaa ppn ^n*j trabK ijwp^ 'And the weak (humble) man 
will be brought low and the strong man (literally: the 
strength of men) will become weak.' Of. the Revised 
Version : c And the mean man is bowed down, and the 
great man is brought low.' 

The important point for the moment is that b"JK, as well 
as DIN p and DIN *33, means more than only 'man' or 
' mankind '. 

My researches have led me to the view that in many 
passages in the Bible DIN, and DIN p, denotes 'a man of 
a high social position', 'a man of possessions', often 
especially ' an owner of landed property ', ' an aristocrat ', 
and that DIN "03 often means ' the rich ', ' the noble ', ' the 
mighty'. I have also come to the conclusion that in 
the Book of Psalms DIN ya and DIN p filtt have, in prac- 
tically all the passages in which these words occur, the 
meaning just suggested with the added notion of ' wicked'. 
DHN m in the Psalms, therefore, means nearly through- 
out 'the wicked rich', 'the wicked noble', 'the wicked 
mighty '. 

I shall deal first with the Book of Psalms. As I observed 
in the Preface, I shall deal in this essay with a portion 
of the Psalms. 



2. D^ p occurs for the first time in the Book of Psalms 
in Psalm 8, v. 5. mpan a DIN pi uiam a CJ>UN no ' What is 
man, that Thou art mindful of him, and the son of man, 
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that Thou visitest him ? ' I will not comment on this verse 
for the present. Later we shall see that even in this verse 
DIN p may have the meaning of ' superior man '. 

Psalm 11. 

3. Q1N ^a occurs for the first time in Psalm 11, v. 4. The 
verse reads : una 11 vayay W tyy woa D'BBa 'n wip fcwn 'n 
tfiK *33. tnx ^3 has here, I suggest, the meaning of 
' wealthy, mighty men ', who are evil-doers. D1K J3 in this 
verse are identical with DWin in v. 2 and DWl in v. 6, 
and with y$$n and DDH 3ns in v. 5. The wicked prepare for 
their dark deeds (v. 2). But God in heaven sees what is 
going on. ' His eyes behold, His eyelids try (search) the 
Q1X ^3, the wicked men of power, the mighty evil-doers '. 
V. 5 (WB3 mow Dn anNi jwm jra pm 'n) I translate as 
follows: 'God the righteous tries (the wicked men), and 
the wicked and him that loveth violence His soul hateth.' 
The suggested reading yani pnx }rp (see Kittel, Biblia 
Hebraica) is thus unnecessary. Many other emendations 
(see, e.g., Gunkel, op. tit., p. 40, and pp. 42-3) fall away. 
PTO refers to God. Of. v. 7: 3ns nipltf 'n pn* a 'For 
the Lord is righteous, He loveth righteousness.' The 
transition from the first half of this Psalm to the second 
half is contained in v. 3 b . bj?a DD p"nx refers, I suggest, 
to God, and not to the righteous man, whence the diffi- 
culties in the commentaries ; see Gunkel, op. cit., p. 42. 
See also Midrash Tehillim (Shocker Tob), ed. S. Buber, 
p. 98: nwo ^yia!? r6ya n^iya no o^yn pns; see also Chajes, 
Hebrew Commentary on the Psalms, p. 22. We have 
thus also a Rabbinic tradition that i>ya no p'HX refers 
to God. The faint-hearted ask : ' What has the Righteous 
One done (for the discomfiture of the wicked and the 
protection of the upright) ' *? The answer of the Psalmist 
is : God in heaven looks at the wicked people upon earth 
and tries them (v. 5) and punishes them (v. 6). V. 7 em- 
phasizes the righteous character of God. ans mpisf 'n 

B 2 



4 STUDIES IN THE PSALMS 

' For righteous is the Lord; righteousness (or, righteous 
deeds) He loveth.' 7 b (Itfoa W IB*) is to be translated : 
1 the upright sees His face ', i.e. God causes the light of 
His countenance to shine upon the upright. There seems 
to be in these three words an allusion (by way of contrast) 
to the last five words in v. 2 (3^> <l lts>'6 i>aN 13 nnfy. Or 
does IB" mean ' what is upright ' = ' uprightness ' "? Gf . the 
translation of LXX : ev6vrr]Ta et<5e TO Trp6<ra>7rov avrov ' his 
face beholds uprightness'. In Psalm 7, v. 10 b and v. 12, God 
is called p-w (pnx BBW anta ; pnx DTita nvbi ni3^> jrtn). 



4. Psalm 12 is directed against the D1X J3.' It is evident 
that in this Psalm DIN "03 cannot mean simply ' the children 
of men ' or { the common people '. The D^ay and DWSN are 
also included in ' the children of men ' or in ' the common 
people'. In this Psalm DIN '33 denotes those who are 
contrasted with the poor and needy, namely the men of 
possession, the rich and mighty, whose wickedness and 
rapaciousness cause the Psalmist to pray to God for help. 
V. 2 : DIN D D'OIDN IDS a 1'Dn IDJ 3 'n ny^'in, ' Help, 
Lord, for the godly man has ceased, for the faithful have 
failed from among the DIN ^3, i. e. the men of substance and 
power.' The D1S 133 are faithless and wicked. They speak 
lies and vain things (vv. 3, 4). They think that they are 
the masters of everything (lii> J11K ID ' who is lord over us ? ', 
v. 5). They rob the poor (D"3j?) and oppress the needy 
(DW3K), v. 6 a . But God rises against the DIN 133 : DlpN nny 
'n "iK\ The last four words of v. 6, I submit, have been 
misunderstood by the commentators. I explain JJB3 fWN 
"6 TfSt 1 as follows. "6 JVSP has been much commented upon 
and much emended. The explanation of "6 tVSP seems to 
me to be simple . "b PPa* does not mean ' at whom they puff' 
(R. V.). Nor has it any of the meanings enumerated by 
Gunkel, in op. cit., p. 45. 6 rest 1 means : ' he (God) speaks 
unto himself. 1^ is dativus ethicus. rf& 'he speaks' is 
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used several times in Proverbs: ch. 6, v. 19; ch. 12, v. 17; 
ch. 14, vv. 5, 25 ; ch. 19, vv. 5, 9. That nw ' he speaks ' 
is also used with regard to speaking good things is shown 
by Proverbs ch. 12, v. 17: pnv W miDK nw 'He that 
speaketh truth sheweth forth righteousness.' For !TQn ' to 
speak', see Earth, JEJ8. 24; see also Gesenius' HWB., 17th 
edition (1921), p. 636. 1^ ITS' 1 is parallel to 'n IEW. JVPK 
y^H means ' I will put in salvation ', i.e. 'I will bring salva- 
tion', namely to the oppressed. The object, though not stated 
in the text, is understood, yt^a ]TK>N is parallel to DIpN nny. 
V. 7 says that the words of God are pure and true. 
The Lord will thus bring the salvation which He promises. 

5. V. 8 has given trouble to commentators. This verse, it 
seems to me, is to be explained as follows. 1E> is used here 
in the sense of ' to watch ', i. e. ' to watch the wicked 
people and to see that they do no harm'. "TO is used in 
the same sense with the additional meaning of 'keeping 
them away ' from the righteous poor, so that they could not 
injure them. Both the plural of D1DB71 and the singular of 
Ultfn (la'pfn is right!) refer to the wicked men. iJlvn refers 
to each wicked man; cf. Psalm 14, v. l a (singular) and 
v. l b (plural). For 1DB> ' to guard ', ' to watch ' in an evil 
sense, see Job ch. 10, v. 14 ('omiDtJ'l iJiNDn ON) ; ch. 13, v. 27 

TOim ^n ion DEW) ; ch. 33, v. 11 (&n ion 
a iw) ; Psalm 56, v. 7 (iiw "apy nn uia^ 
Psalm 71, v. 10 (nrp rcjJU ^S3 nDB'l). Cf. also Psalm 17, 
v. 4 (pns> films ^rrmv w), and see later. Cf. also 2 Samuel 
ch. 11, v. 16; 2 Kings ch. 9, v. 14. For TO 'to watch' 
in a hostile sense, see Isaiah ch. 1, v. 8 ; Jeremiah 
ch. 4, v. 16. inn does not refer to the wicked, but 
to the righteous people. It does not mean 'the god- 
less generation' (as it is usually understood), but the 
righteous generation. 11*1 is often used in the Psalms in 
the good sense. Cf. Psalm 14, v. 5 (pns 1113 Q'-ni'K "O) ; 
Psalm 24, v. 6, (Vim in nt) ; Psalm 45, v. 18 "pp ni^ix) 
11 fca ; Psalm 112, v. 2 flia biB 111) ; Psalm 145, v. 4 
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(f&yti roc? 11 "in! in). The translation of v. 8 would then 
be as follows: 'Thou, O Lord, shalt watch them, Thou 
shalt guard them (literally: 'him') (and keep them the 
wicked people away) from this (righteous) generation for 
ever.' All the emendations (see Gunkel, op. cit., p. 45) 
fall away. How D^1J& It can be turned into ?W} P.?ft (see 
Gunkel's translation on p. 43 and his notes on p. 45, where 
he quotes approvingly this ' excellent ' ' vortrefflich ' 
emendation suggested by Budde, Staerk and others) passes 
my comprehension. Or did these commentators have in 
mind the observations of Rashi on v. 9 ? How curious ! 

And v. 9 receives now a fuller meaning. D^Pl 3'3D 
DIN '33^ n^T D-o prta-ilV I translate: 'Round about the 
wicked walk, when vileness is high up among the DIN ""il, 
i. e. among the godless powerful men.' fopruv MD fits in 
so well. The wicked walk round about and would like to 
come near them and injure them (cf. Rashi!). But God 
watches them and keeps them away from the righteous 
men, and thus renders the wicked harmless. All the 
emendations vanish (see especially Baethgen, op. cit., p. 34, 
and Gunkel, op. cit., p. 45), and the text becomes perfectly 
clear. 

Psalm 1&. 

6. Psalm, 14 also speaks against the DIN *33. V. 2 : CjiDtyfc 'n 
DT6N nN PYI ^3B> e*n mtnb DIN m by sppiwv 'The Lord 
looked down from heaven upon the DIN *33 (i.e. upon the 
highly placed men) to see if there were any that did under- 
stand, that did seek after God.' They are all bad. V. 3 : 
IHN oa pN mo ne>y p irbw nrp no fan ' They are all gone 
aside, they are together become impure, there is none that 
doeth good, not one.' They are all wicked fools (v. 1 ; note : 
faj in the singular, latynn tfiTKJ'n in the plural). They eat up 
the people (v. 4). The DIN '33 are the aristocratic class, the 
highly placed men, and instead of doing good to the people, 
they oppress and grind them. Cf. Micah ch. 3, v. 3: 
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nrfcp lira "iB>M.1 T I D3 I^Na ' Who eat the flesh of my people, 
and flay their skin from off them, and break their bones ; 
yea, they chop them in pieces, as that which is in the pot, 
and as flesh within the caldron.' It is the leaders of the 
people who do this, 'the heads of Jacob and rulers of 
the house of Israel ' (Micah ch. 3, v. 1). For the phrase 
'to eat' in the sense of devouring people, see Numbers 
ch. 24, v. 8; Isaiah ch. 9, v. 11 ; Jeremiah ch. 2, v. 3; ch. 
10, v. 25; ch. 30, v. 16; ch. 50, v. 7; Ezekiel ch. 5, v. 10; 
ch. 36, vv. 13, 14; Hosea ch. 7, v. 7. See also Habakkuk 
ch. 3, v. 14 b : inDca "oy faNb 13 DITC^y ' their rejoicing was 
as to devour the poor secretly ' ; Zechariah ch. 11, v. 9 ; 
Proverbs ch. 30, v. 14. Of. also Habakkuk ch. 1, v. 13 b 
(WDD pix jjpn yfaa ^nnn onaia tMn nob). The idea of the 
leaders becoming the oppressors is well elaborated in 
Ezekiel ch. 34. Cf. v. 10 : TiPTil D'jnn !?N MH 'n 'I nOM fn 
*nhtm DJIN D'ynn my iyv Nh JNV niy-iD DTUBMI QTO ax nx 
nnb p*nn N^I on^ao ' Thus saith the Lord God : Behold, 
I am against the shepherds ; and I will require my sheep 
at their hand, and cause them to cease from feeding the 
sheep ; neither shall the shepherds feed themselves any 
more ; and I will deliver my sheep from their mouth that 
they may not be food for them.' 

7. V. 4 has offered difficulties to commentators, and 
no satisfactory explanation of this verse has as yet been 
given. The translation of the Authorized and Revised 
Versions and other translations give no satisfactory 
sense. I propose the following explanation of this verse. 
The verse reads: 'n Dr6 lfe oy ^3N )w by& fa iyT i>n 
1N1P x^. I suggest that }1K ^ya are not identical with 
the nsy.'faN. The *oy 'fax are the DIN '33. But they 
are not the }1N ^ya. The }1 ^ya are 'the workers of 
iniquity' as distinguished from the DIN ya who are the 
">oy >faK. JIN ^ya fa are 'all the workers of iniquity', the 
well-known wicked people who know the ways of the 
DIN ^a. Whether the theory of Mowinckel (Psalmen- 
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studien, 1) regarding J1X and jlN ^ya is right or not, 1 the 
PN "6yB were avowed evil-doers, well-known wicked men. 
And they knew the evil ways of the D1X "03. It is just 
as if we would say to-day : Ask the men of the under- world, 
and they will tell you that certain men, who are prominent 
as leaders in society, are known to lead bad lives and are 
in fact wicked men. In the same way the Psalmist says 
that all the ]1N ^JJQ know how wicked the DIN ra are. And 
he gives one instance : they know that the DIN '33 eat bread 
without calling upon God. At the same time ' the eating 
of bread ' brings to the mind of the Psalmist also the fact 
that they 'eat the people'. Hence the juxtaposition of 
"Dy ^3X and Dr6 tax. They sit down at banquets, eat and 
drink and forget God. The righteous man takes his food 
in humbleness and praises God. Not so the wicked nobles. 
They enjoy the pleasures of life, and God is far from their 
mind. This thought is perhaps also implied in Psalm 10, 
v. 3 ; cf. Midrash Tekillim, p. 94, and note 21, ibid. Cf . 
Job ch. 1, v. 5* 033^3 D'ni>N i:n3i iNtsn ^IN nvx n&N "o. 
Cf. also Amos ch. 6, vv. 4-6. The Psalmist also thinks of 
the fact that the DIN ^l ' eat bread ' and can indulge in 
pleasures because they rob the poor and oppress the 
righteous. All this, it seems to me, is contained in the 
words iNIp ub 'ft Dr6 li>3N iy ^DN. vb\\ has the meaning of 
' behold ' ; cf . Proverbs ch. 8, v, 1 ; ch. 14, v. 22, and see 
Gesenius' HWB., 17th ed., p. 374. The translation of this 
verse would then be as follows : ' Behold, all the workers of 
iniquity know that they who eat my people eat bread and 
call not upon the Lord.' This translation, I submit, gives 
a satisfactory sense. 

V. 5 is clear. It may be that DB> alludes to Dn!> l^x, 
to the banquets at which the DIN "03 are suddenly frightened 
by the thought of the existence of God and of God being 
with the righteous. The righteous are the poor whom 
they oppress. The pn* (v. 5) is the "oy (v. 6). V. 6 is 



1 I hope to deal with Mowinckel's theory in my next essay. 
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ironical : ' Ye put to shame (ye disregard) the counsel of 
the poor because the Lord is his refuge ! ' But, the Psalmist 
supplements in his thought, God is the best, the only refuge, 
and in the end you, DIN "OS, will be put to shame. Thus 
the whole Psalm is, 1 submit, satisfactorily explained. 1 

Psalm, 15. 

8. In Psalm 15 the phrase DIN '33 does not occur. But the 
Psalmist had the DIN '33 in his mind when he pictured 
the ideal conduct of life. It is such a conduct of life, the 
Psalmist thinks, as is not to be found among the DIN '33 . 
Although the DIN '33 are mentioned for the first time in 
Psalm 11, they are thought and spoken of also in the 
preceding Psalms. The D-ytn, '11*, 'ail of Psalm 7, the 
DWi, .'3'1N of Psalm 9, the yn of Psalm 10 are the D*IN '33. 
In any case, the DIN '33 are amongst them. The same 
applies to DWi, '3'N, Dy ni331, 'IX in Psalm 3, 3D '131 
n1Dl D'DI &J>IN in Psalm 5, '3'N ^3 in Psalm 6. It also 
applies to Psalm 1. The contrast is between the men in 
high positions with large possessions, who abuse both 
their position and their wealth and are wicked, and 
men who are in a humble state of life, sometimes poor 
and perhaps even destitute, but are good and righteous. 
Poverty is not an ideal with the Psalmist; see Psalm 1, 
v. 3. As a matter of fact, the man of substance can 
practise virtue in a more effective way (see Psalm 15, 
v. 5 ; one must have money in order not to give it in 
usury). But the Psalmist has observed that the rich were 

1 Chajes, who makes many fine observations in his Commentary 
on the Psalms, in commenting on v. 2, says : ^Npll IN? DIN '33 

tonera D'lBiyn ,&n^ niNitw n-nn w -B>N ^SWNH lyDPDi 

"pin NW NP DrWOI ' It does not mean exactly " common peo- 
ple"; it means "the people, to whom the eyes of the generation are 
raised, who stand on the height of their world, and among them is not 
to be found an upright man." ' Chajes made this comment because he 
had in mind the usual interpretation of DIN "03. According to my 
interpretation the phrase D*lN ''33 is used advisedly. In Hebrew I would 
say NpH DIN M. 
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arrogant and wicked and the poor were humble and 
righteous. In the very first Psalm the Psalmist warns 
the ordinary man against the ways of the DW 1 "). The 
ordinary man should not be attracted by the outward 
prosperity of the wicked. They are ' like the chaff which 
the wind driveth away'. ^K is the ordinary man, the 
average man. E' S N is also the humble, the lowly man. 
The Psalmist therefore, says : cyan new* . The DIN is, in 
the mind of the Psalmist, a ytJH. The G^N >33 are, as a 
rule, the D'pnx. The DIN >J3 are, as a rule, the DWi. 
This contrast already exists in Psalm 1. With Psalm 2 
I shall deal fully later. At present I shall pass on. 

Psalm d. 

9. In Psalm 4 the Psalmist addresses the humble men, 
not the highly placed men. All the difficulties in the inter- 
pretation of this Psalm result from the view that the 
B^tf J3 are the rich men and that the Psalmist speaks 
against these men, who are his enemies (see Baethgen, 
op. cit., pp. 9-10 ; Kittel, op. cit., p. 15 ; Gunkel, op. eit., 
p. 16, and other commentaries). KN ^3 are the ordinary, 
the humble men. There is not a word in the Psalm 
about wicked men or enemies or about the Psalmist's 
fear of them (in contrast to Psalm 3 and Psalm 5). In 
Psalm 4 the Psalmist speaks to the people of his own 
class, to his friends. The ordinary people have sometimes 
also to be admonished. In Psalm 1 the Psalmist holds the 
torch to the ordinary man (BNn 'HB'K), so as to show him 
which is the right path, which is the way of the righteous 
and which is the road of the wicked. In Psalm 4 the 
Psalmist tells the ordinary men, the WK *J3, that they 
should not love vanity and should not seek after falsehood. 
If they will, however, do that, he tells them, his honour 
will be turned into shame. His honour is bound up with 
the honour of his friends, the t^N "03. It may be that 
is a parenthetic exclamation. The translation of 
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v. 3 would then be : ' Humble men, how long my honour 
is turned into shame! will you love vanity, seek after 
falsehood 1 ? Selah.' The emendations suggested for nina 
n?:>W> become unnecessary. The style in the Psalms is 
sometimes what we call 'popular'. In v. 4 the Psalmist 
tells the ti^K "OS that God has set apart (chosen) the pious 
man unto himself 1 and that He will hear when he (the 
Psalmist) will call unto Him. The prayers of the pious are 
heard by God and fulfilled. The w *a, too, should there- 
fore fear the Lord. In v. 2 the Psalmist says: 'When 
I call answer me, O God of my righteousness ; in distress 
Thou hast set me at large ; be gracious unto me and hear 
my prayer '". And he is sure that his prayer will be heard 
(see vv. 7 and 8). 

In v. 5 the fc^K 'OS are told to fear the Lord this is the 
meaning of 1131 and not to sin, to think in their hearts 
of God and to be silent and trust in God. For IJDN 
' to think ', cf . Exodus ch. 2, v. 14 (ntttf nn Wrfcn ' thinkesfc 
thou to kill me ' 1). For the meaning of 1OT cf. Psalm 37, 
v. 7 (*6 &innni '"$ cm ' Be silent unto the Lord and wait 
patiently for him '). The emendations suggested by Gunkel 
and others for VTON in this verse (see Gunkel, op. cit., p. 17) 
are, apart from being superfluous, un-Hebraic and spoil 
the sense of the Psalm. 



10. In v. 6 the Psalmist tells the B^N-^3 to offer sacrifices 
of righteousness and to put their trust in the Lord. In v. 7 
the Psalmist continues : ' Many (of these people) say : ' who 
will show us any good (i. e. prosperity) ? ' ; lift Thou up 
upon us the light of Thy countenance, O Lord". The 
Psalmist, in this verse, prays to God that He should give 
prosperity to the people, so that they may see that the 
good things in life come from God. For a similar idea 
cf. Psalm 37, vv. 3-7. Gunkel debars himself from the 



1 The emendations suggested for Y? T"Dn " n^SH see Briggs, op. cit., 
p. 33 ; Kittel, op. cit., p. 14 ; Gunkel, op. cit., pp. 15 and 16 are not only 
unnecessary, but are detrimental to the understanding of the Psalm. 
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right understanding of this verse by his emendation of the 
second half of the verse; see Gunkel, op. cit., pp. 15 and 
17. In v. 8 the Psalmist assumes that God has already 
fulfilled the prayer which he uttered in v. 7 b (of. v. 4) and 
has sent prosperity to the people by blessing with plenty 
their fields and vineyards. Understood in this way v. 8 
gives an excellent sense, and the awkward explanations 
of nj?D (see commentaries and versions) are unnecessary. 
The Psalmist says : Thou hast put gladness into my heart 
from ike time that (since) this is the meaning of ny and 
not 'more than in the time that' their corn and their 
wine are increased (have become abundant). They know 
now that all the blessings come from God. And the 
Psalmist is at peace. He knows that he has transmitted 
his faith in God to other human beings, to the K"N "03. 
And the thought of his own strong faith in God and of 
his having planted the same faith in the hearts of others 
gives him perfect peace. The use of HIT in v. 9 is 'popular'. 
iifT has given difficulties to commentators ; see the com- 
mentaries cited above, especially Chajes, op. cit., pp. 7-8. 
It may be that the thought of his fellow-men is reflected 
in virv. It may be that ' in peace together' means ' secure 
in this peace (of perfect faith in God) together with my 
fellow-men'. It is interesting to note that Ibn-Ezra (on 
this verse) observes as follows: DPiDy Nini D'a'in Hlf DJJBI 
' And the meaning of nit 1 is : the many (cf. the first word 
QTl in v. 7) and he with them.' V. 9 would then have 
to be translated: 'In peace together (i.e. secure in this 
peace together with my fellow-men) I lie down and sleep, 
for Thou, O Lord, alone makest me dwell in safety.' I think 
that it is best to refer Tni? to God. Cf . Ibn-Ezra (on this 
verse) : nan BI ntsa^ n^D roai rw nanoni IN "T'cta *m nbi 
,nr moi mi> tstmw sin J-DJI unr *m 'n mm 'And the 
word Y13 with lamed or without it is equal (has the same 
meaning), and so (also) the word nD3^>, and there is 
also nttl (without b), and behold (compare) uro' Y13 'n 
(Deuteronomy ch. 32, v. 12 a : 'The Lord alone did lead 
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him '), and it is right (it means) that God alone (did lead 
him) and so (also) this (the word *nib in verse 9 in 
Psalm 4) '. The difficulties with regard to *m^ (see com- 
mentaries) then disappear. Psalm 4 is not an evening 
prayer ; see Delitzsch, Briggs, and others. It is an ordi- 
nary Psalm, as Psalm 1 and Psalm 3. The words mDB'tf 
|B>W merely picture the feeling of security and peaceful 
bliss of the Psalmist. 1 

1 Mowinckel, Psalmenstudien, I, p. 156 tries to read in into this Psalm 
(v. 9) something which has never been in it and which can never be 
found in it (< Inkubationsorakel ' I). 



II 

THE MEANING OF tJ>UK 
Psalms 9 and 10. 

1. Let us look now at Psalms 9 and 10. The difficulties 
with regard to these Psalms arise mainly from the sup- 
position that the enemies in Psalm 9 and in a part of 
Psalm 10 are not individuals but nations, heathens (see 
Briggs, op. cit,, p. 68 ff. ; Baethgen, op. cit., p. 22 ff. ; Kittel, 
op. tit., p. 30 ff.; Gunkel, op. cit., p. 30 ff.). The reason 
for this supposition is the word DMa used in this Psalm 
(vv. 6, 16, 18, 20, 21). Delitzsch translates D^a in v. 6 and 
v. 16: 'Volker', in vv. 18, 20, 21: 'Heiden'. Briggs: 
' nations '. Baethgen, Kittel, Gunkel : ' Heiden '. I suggest 
that D^ia in Psalm 9 does not mean * nations ', ' heathens ', 
but ' people who possess land ', ' wealthy people '. cwa here 
has a meaning similar to that of tnN *J3. Only in D^ia the 
group-idea is more pronounced. DMJ, in this meaning, is 
also related to pitfn Dj?, without having the political and 
specific social significance of pixn Dy. 1 ^ia would sometimes 
mean ' a person of possession ', ' a wealthy man ', ' a person 
of note '. ""la in Genesis ch. 20, v. 4 b would have this mean- 
ing. Abimelech could not call himself 'a nation'! We 
can therefore translate Jinn pHtf D5 ""Ian ' Wilt Thou slay also 
a righteous person ? ' It is difficult to express in English 
the connotation of 'highly placed'. The word iia in this 
verse has that flavour. But ' person ' is adequate enough 
for the translation. Mi can also mean ' a group of people '. 
In Jeremiah ch. 5, v. 29 the wicked rich are called ^ : 
i^ai Dpunn vb ma IPN 'in ON. Of. vv. 26-8. Very inter- 
esting is Haggai ch. 2, v. 14. In that verse the prophet 
says : ^ DM '3E& run Man pi mn ayn p. It is obvious that 



1 See my article 'The meaning of JHNn DJJ in the Old Testament ' in 
the Journal of Theological Studies, April, 1929, pp. 245-9. 
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and 'Ian cannot mean the same thing. ' So is this people, and 
so is this nation ' is feeble. I suggest that Dyn refers to the 
priests 1 and ""tan to the people who can afford to bring sacri- 
fices, who possess land and cattle. Of. also vv. 16, 17, 19. 
Only owners of fields and vineyards have seed in the barn, 
vine, fig-trees, pomegranates and olive-trees. Ibn-Ezra 
already remarks (on v. 14) : Pirn 'Ian pi D>3PDP) DPI Pirn ayn p 
*?XW Drf. ' mn oypi that is the priests, Pirn ian that is Israel.' 
I add : { the possessing Israel '. 



2. Now a few examples with regard to fria. In Deutero- 
nomy ch. 32, v. 8 D^a is parallel to Dns Ma. In Jeremiah 
ch. 6, v. 18 Irian iy&J> is parallel to pxn WDB>. psn refers 
to the land, and D^ian refers to the owners of the land. 2 
Of. vv. 12-13 : y*a JWQ ; pwi 3B ,nw ,DPMia. In Ezekiel 
ch. 2, v. 3 the children of Israel are called Bunion D'ti { the 
rebellious people.' In Psalm 94, v. 10 D^ia is parallel to DIN . 
In Job ch. 34, v. 29 ' is parallel to D1K. 

This meaning of QMS (and ^a) is contained in many more 
passages in the Bible, as we shall have occasion to see later. 
D^ia in Psalm 9 are therefore the wicked people who are the 
enemies of the righteous and oppress the poor. The D'ia 
are not heathens but Israelites, bad Israelites. 3 The idea 
underlying the suggestion made by Graetz and others that 
should be read D'NJ and that wicked Israelites are 



1 The priests were a part of the (pSPI) Dy and were also called Dy ; 
see my article in the Journal of Theological Studies, p. 246. 

2 illy in v. 18 b is also significant; see my article in the Journal oj 
Theological Studies, p. 246. 

3 In the course of time D^ia also signified '(Jewish) landowners, 
peasants who transgressed the law of the Torah ', then generally ' men 
who did not live a Jewish life '. Hence the appellation of 113 D s ia (in 
every-day language) as applied to Jews who transgress the Jewish 
law. Qiia ' Gentiles ', on the other hand, derives its meaning from Q113 
' nations ', a meaning which this word very often has in the Bible. The 
half-contemptuous meaning attaches to the former, not to the latter. 
Cf. the word pIB as used up to the present day. For pINPI Dy in the 
sense of ' the ignorant people ', ' the ignorant men ', see my article in the 
Journal of Theological Studies, pp. 248-9. 
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meant is right. Only the emendation, as we see, is un- 
necessary. Gunkel's objection to this suggestion flows, of 
course, from wrong premises. He thinks that D^a are 
'heathens' and he therefore attributes to this Psalm a 
political character ; see Gunkel, op. cit., p. 35. 

D'la in v. 6 are identical with yw~\ (in the same verse) 
and y\Kn in v. 7, just as DIN "02 in Psalm 14, v. 2 are iden- 
tical with ^33 in Psalm 14, v. 1. There is nothing of 
eschatology in this verse or in the following verses (vv. 
6-13, 16, 17 ; see Gunkel, op. cit., pp. 33-4). DM; are the 
powerful men (in Israel) who are the enemies of the poor. 
Vv. 9-10 are quite in order. God is a righteous judge, 
and He will therefore judge and punish the wicked. The 
change of plural and singular occurs frequently, as shown 
above. Psalm 9, v. 16 expresses the same idea as Psalm 7, 
vv. 16-17. And that idea can be applied only to indivi- 
duals and not to nations. ' In the net which they hid is 
their own foot taken' the Psalmist (or any poet) would 
not say of nations. In all the Psalms in which this picture 
is used (or that of the pit) it applies to the individual. 
See Psalm 10, v. 9 ; Psalm 25, v. 15 ; Psalm 31, v. 5 ; Psalm 
35, vv. 7-8 ; Psalm 140, v. 6 ; cf. also Psalm 141, vv. 9 and 
10. Gunkel, on p. 34, comments : ' Was die Heiden geplant 
haben, ist ihnen selber zuteil geworden/ and goes on to say 
that the picture of net and pit is used especially (' besonders') 
of individuals. No, it is used only of individuals. 

Vv. 14-15 are also perfectly in order, and there is nothing 
surprising about them (see Kittel, op. cit., p. 34!). 

3. V. 17 follows logically upon v. 16. The verses that 
follow (18-21) are quite clear. But, again, there is one 
word that has caused difficulties to commentators. That 
word is B*UK. What is the meaning of the word B>HN "? 

All commentators agree that B>13N designates the ' weak 
man ' ; see commentaries. Then the question arises : why 
should the weak man be mentioned here ? Nothing was 
said of the weakness of man before. In v. 21 CJ>UK is 



STUDIES IN THE PSALMS 17 

especially difficult. Kittel, loc. cit. r says : ' Nicht leicht 
hingegen ist zu sagen was 21 b meint. Lag dem Dichter 
etwa die hellenistische Sitte, die Herrscher zu vergottern, 
im Sinne ? ' (cf . Kashi on this verse). The usual trans- 
lation of v. 21 b is : . ' let the nations know they are but 
men '. But then there should have been ""3 after W\) . The 
passages which Delitzsch (op. cit., p. 122) quotes, in en- 
deavouring to show that 13 could be omitted, do not prove 
anything for this verse. In Psalm 10, v. 18 tPVJK in the 
meaning of ' weak man ', ' mere man ', ' mortal ' is also 
difficult; see later. 

I suggest that B>13K does not mean ' weak man ' but 
' strong man '. K>IJN is, as DIN J3 and DIN, the man of high 
position, the owner of land, the powerful man. 

In the following passages PUN is used parallel with 
DIN "03 or y aiN p ,DnN: Isaiah ch. 13, v. 12; ch. 51, v. 12; 
ch. 56, v. 2 ; Psalm 8, v. 5 ; Psalm 73, v. 5 ; Psalm 90, v. 3 ; 
Psalm 144, v. 3 (BT3K p) ; Job ch. 25, v. 6 ; Job ch. 36, v. 25. 
Isaiah ch. 13, v. ll b (^acw n^ny niNai D^r pw TQBTII) shows 
clearly the specific meaning of ts>OX (and D*IN) in v. 12. 
Note also &tyBn in v. ll a . In Isaiah ch. 13, v. 7 b , too, PWN 
is the haughty man. The heart even of the haughty, 
proud man will melt ! 

In Isaiah ch. 24, v. 6 PUN is used parallel with pN au. 
Y IN ^^ are the dwellers on the land, the possessors of 
land ; cf . vv. 4-5 and v. 7, also Ezekiel ch. 7, v. 7, and see 
my article in the Journal of Theological Mudies, p. 247. 

In Isaiah ch. 33, v. 8 B>1JN is used parallel with ony ; 
cf. also v. 9 (ta-oi JBQ jvwn t f\:J? /IN). In Isaiah ch. 51, 
vv. 7 and 12, B^N is the oppressor ; cf . p^DH in v. 13. 
In Isaiah ch. 56, v. 2 the prophet thinks especially of the 
people that count, of men who can mete out justice and 
injustice, who can do good and evil, who can profane the 
Sabbath and keep it holy. The man who has no posses- 
sions cannot really break the Sabbath. 

In Jeremiah ch. 20, v. 10 D^ WWK is parallel with 
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4. In Psalm 55, v. 14 K>13K is used in a sense similar to 
that in Jeremiah eh. 20, v. 10. In Psalm 56, v. 2 B>UN 
is parallel to Dr6 (and not to DTi^N; see Delitzsch, op. cit., 
p. 393; Baethgen, op. cit., p. 165; also Gunkel, op. cit., 
p. 243- The emendation in this verse adopted by Gunkel 
falls away). tJ>UN is therefore the adversary, the oppressor. 1 
In Psalm 66, v. 12 PWN is the haughty oppressor. Delitzsch, 
op. cit., p; 435, translates 'Liessest Elende unser Haupt 
iiberf ahren ', and tries to explain (on p. 437) that the 
tyrants are called K>m 'as miserable mortals' ('alselende 
Sterbliche '). Such artificial translation and explanation 
are now unnecessary. 

In Psalm 73, vv. 3 and 5 the contrast is between boastful 
idlers and wicked good-for-nothings (o'Wi ^i&in) on the 
one hand, and men who are in high positions in life but 
work (for the increase of their possessions) and sometimes 
suffer (in the diminution of their wealth or through illness) 
on the other hand. The latter are fcWK and DIN. 

In Psalm 90, v. 3 DIN oa and B>I:N designate man in the 
higher aspect. Even the highest man, the Psalmist says, 
vanishes like grass. The same applies to '13N in Psalm 
103, v. 15. 

In Psalm 104, v. 15 CJ>MK is the man with possessions. 
He who possesses vineyards has wine, and he who possesses 
fields has bread. In v. 14 D1NH is used. 

B>13N )l in Psalm 144, v. 3 and DIN in the same verse and 
in v. 4 are used in the same sense as K>13N and DIN ^2 in 
Psalm 90, v. 3 and in Psalm 103, v. 15. 

In Job ch. 5, v. 17 B>tiN designates a highly placed man 
(as Job was). Similarly B>mn in ch. 4, v. 17. So also PUN 
in ch. 7, v. 1 and v. 17 ; ch. 9, v. 2 ; ch. 10, vv. 4, 5 ; ch. 13, 



1 Chajes, op. cit., p. 121, observes: yny p\ DIN JN3 Wlfctt 
' And it seems that its meaning (i. e. the meaning of P'ON) here is " an 
evil man", "an oppressor".' Chajes refers to Jeremiah ch. 17, v. 9: 
Nin B>JN1 ^3D 3^>n 3pJJ. The word tWN in that verse, however, requires 
detailed examination, and I leave it out of account for the present. Why 
Chajes suggests emendations in this verse (Psalm 56, v. 2) is difficult to 
understand. 
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v. 9; ch. 14, v. 19; eh. 15, v. 14; eh. 25, vv. 4, 6; ch. 28, 
vv. 4, 13 ; ch. 32, v. 8 ; ch. 33, vv. 12, 26 ; ch. 36, v. 25. 

In Deuteronomy ch. 32, v. 26 K^itf seems to refer to 
humanity. But even there tt>UN means ' thinking humanity ', 
' conscious humanity '. Enst 



5. Very instructive is 2 Chronicles ch. 14, v. 10. Asa 
prays to God against Zerah the Ethiopian, and ends his 
short prayer with the words B>13K *iy isy hx nnK UTita 'n. 
The usual translation is : '0 Lord, Thou art our God ; 
let not man (or, mortal man) prevail against Thee.' See 
also Delitzsch, loc. cit., and Gunkel, loc. cit. But if that 
were so, if tJ>UK here designated ' the weak man ', then Asa 
was the BIJK and not Zerah the Ethiopian. Does not Asa 
refer to himself (and to his people) as ro PK ? Zerah and his 
army were the :n; the Ethiopians were the JlDii. Why 
then should Zerah be called ' the weak man ' "? The use of 
l^UK is, however, clear if it means, ' the haughty, the arro- 
gant man '. And that is the meaning of K>13X here. ' Let 
not the haughty man (the oppressor) prevail with Thee,' 
i. e. help him that has no strength (ro PN) but does what is 
good and righteous in the eyes of the Lord his God (see 
beginning of ch. 14) against him who is mighty (m) but 
does not fear the Lord God. It may be that the words of 
Rashi (on this verse) also support this view (?Wft 52>1JK S 5). 

I hope that I have shown that B>13N means ' a man in 
a high position ', sometimes ' a superior man ', sometimes 
' a man of wealth ', and sometimes also ' a haughty, arro- 
gant, wicked man '. 

I suggest that it is especially in the latter meaning 
that the word B>WN is used in Psalm 9, v. 20 and v. 21, and 
in Psalm 10, v. 18. The DMa, the wealthy, wicked people 
(Israelites), are the PUK, just as they are the OWI and 
TOB>... D<uy are contrasted with D'y^n and ta^a, and 
is contrasted with {VON . c Arise, O Lord, let the haughty 
man not prevail, let the tFti (the wicked, wealthy people) 
be judged in Thy sight ' (v. 20) gives very good sense. 

o 2 
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6. What about v. 21 ? Whether miD means ' teacher ' or 
' fear' (see commentaries), the meaning of 21 b is, I submit, 



clear, nta n&n B>K ttw W is to be translated: 'let the 
mighty l know (namely, that there is a God who judges 
man and even haughty man) ; they are haughty men ! 
Selah '. ffia ijn refers back to T3B i>y tfia 1BatJ and also to 
Dr6 TTVD 'n nm?. 'Let the mighty know!' the Psalmist 
exclaims. What they should know he need not express 
in words. He knows it, and they must know it, i. e. that 
there is a God and that God is the judge (cf. also v. 5 and 
vv. 8-9). Then comes the final condemnation: 'They 
are haughty, arrogant men ! '. 2 It will do them good to 
be shown that God helps the righteous poor and punishes 
the wicked rich. One can almost see how the Psalmist, 
while saying nn B^JN, raises his hand in anger towards 
the arrogant evil-doers. Psalm 9 is throughout an indivi- 
dual Psalm. The righteous poor speaks against the wicked 
rich. And so in Psalm 10. 



7. In Psalm 10 the wicked oppressor of the poor is 
vividly described. The D^a in v. 16 are the individual Diyc^l . 
The Lord is King. The wicked oppressors will perish, and 
the prayers of the poor and meek will be heard, and the 

1 I choose the word ' mighty ' for the sake of brevity. ' The mighty ' 
are ' the wicked mighty ', ' the wicked people of wealth and power '. In 
some passages the translation ' nobles ' is more suitable ; see later. 

a SPliN is used here in the collective sense ; cf. v. 6 : J?En follows upon 
Di, and DB> refers to both QV|j and JHJH. In v. 7 HDH D"IDT T3N refers 
to 2 s 1Nn, IBD refers to JTQ~in (and the accents are right !), and 
means ' palaces ', ' habitations '. See my article ' The meaning of 



in the Jewish Quarterly Review, 1908, p. 637 if. See also No'ldeke, Neue 
Beitrage zur semitischen Sprachwissmschaft, Strassburg, 1910, p. 52, note 3. 
'Konigs- oder Herrenbau' is just the meaning suitable for fiWin. 
The doubt expressed by Noldeke as to the meaning suggested by me for 
DlSin is not substantiated by him. Job ch. 3, v. 14 is not the only 
passage that speaks for the meaning proposed by me. This verse (Psalm 
9, v. 7) supports it as strongly as Job ch. 3, v. 14. All the suggested 
readings fall away, and this much emended verse (see Delitzsch, Kittel, 
Gunkel, and others) becomes perfectly clear. 
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fatherless and the oppressed will obtain their, rights. 1 But 
what is the meaning of ptwr|D B>K pjfc Tiy eiwta (v. 18 b )l 
The usual translation is : ' That man which is of the earth 
may be terrible no more.' See commentaries, especially 
Delitzsch, op. cit., p. 130 ; Baethgen, op. cit., p. 22 ; Gunkel, 
op. cit., p. 40. But the poor man is also ' man of the earth '. 
Gunkel, loo. cit., says: 'pwrjo gehort zum Verbum, vgl. 
Psalm 148 7 , nicht zu UK: der Begriff " Erdenmensch" 
gehort erst einer viel spateren Zeit an vgl. zu Psalm 
17 14 .' But this does not make the words more satis- 
factory. As a piece of remarkable exegesis the comments 
of Briggs may be quoted here. Briggs translates v. 18 
(p. 69): 'To judge the orphan and the oppressed, to 
terrify (mere) man from the land '. On p. 81 he com- 
ments as follows: 'An early copyist inserted in the 
margin a cognate thought in a familiar phrase " he shall 
not do it again ", namely the mere man, that is, what he 
had done as described in the Psalm, because he will no 
more be in the land. This was subsequently incorporated 
in the text, destroying the measures of the last couplet, 
and so confusing the meaning of the clause as to give 
trouble to all subsequent readers.' Strange exegesis 
indeed ! 

It seems to me that the meaning of v. 18 b is quite simple. 
B>WK is the man of high position who is wicked, who 
oppresses and terrifies the poor. He is the owner of landed 
estates. This latter fact is expressed by pKrr} . pKir jfc B>HN 
means, ' the haughty man of the land ', * the haughty man 
who is the owner of land '. pKrrflD defines 5>13K more fully. 
We should say to-day, ' the barons ', ' the lords of the land '. 
It may be that the defining words pxn-j were added by 
the Psalmist in order to have an assonance with pyb. 
The words ' no more shall oppress (terrify) the (haughty) 
man of the land ' sum up the prayers of the Psalmist in 

1 In vv. 16-18 the Psalm does not go back to the political theme and 
to the heathens (so G-unkel, op. cit., p. 36). There never -was a political 
theme in this Psalm nor were heathens mentioned in it. 
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Psalm 10; cf. PUN W b$ in Psalm 9, v. 20. When the 
arm of the wicked is broken (v. 15), and the wealthy 
oppressors have perished (v. 16), and God fulfils the 
desire of the poor (v. 17), then the fatherless and the 
oppressed will obtain their rights and the lords of the land 
will oppress no more. V. 18 b gives therefore very good 
sense. 

The new meaning suggested here for WDM and d^lJ has 
thus made a satisfactory explanation of Psalms 9 and 10 
possible. 



Ill 

THE MEANING OF htt ,07 ,0*13 , 

Psalm 8. 

1. Let us see now whether the new meaning of &>I:IN helps 
us better to understand Psalm 8. The beauty and lofti- 
ness of thought of Psalm 8 are evident to all who read it. 
But there seems to be in this Psalm still more than is 
generally assumed. The majesty of God as manifested in 
His creations the heavens, the moon, and the stars makes 
the Psalmist wonder why He remembers man and is mind- 
ful of the son of man and has made him only a little less 
than God. 1 He has crowned him with glory and honour 
and has given him dominion over the works of His hands. 
The Psalmist does not give an answer to the question. He 
does not show whether he is pleased with the fact which 
he states or not. But one thing is clear : the man whom 
the Psalmist has in mind is a great man, a man of wealth 
and position, a man to whom belong sheep and oxen, who 
has dominion over the birds of heaven and the fish of the 
sea, and who passeth through the paths of the seas, 2 in 
a word is a superior man. A superior man is also only 
a man, a human being. But the sight of a superior man 
will sooner call forth those thoughts in the mind of the 



means here ' God ' and not ' the angels '. Of. Ezekiel ch. 28, 
v. 2 ; cf . also v. 14, and see my translation of that verse in my lecture The 
Bible as Literature (London, 1929), p. 17 (Jl^fl DTl^N ' a God thou wast'). 
2 I think that it is best to refer D 1 ^ nitTltf "QV to man. Cf. Ibn-Ezra 

(onv.9 b ) ty>w nims -wi nwBD ne>iy imttrat? && rorns -niy Dytsi 

1 And the 'meaning of "he passeth through the paths of the seas " is : 
because through his (man's) wisdom he makes ships and recognizes 
(knows) the paths of the seas.' According to this interpretation Q^JD 1 " 
gives a better sense than b^lD, and the emendation is entirely unnecessary ; 
cf. Gunkel, op. cit., pp. 27 and 30. Ibn-Ezra mentions also the inter- 
pretation which refers &W HIITIS "ll'iy to the fish of the sea. The 
emendation into d^O is superfluous in either case. 
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Psalmist than the sight of an oppressed, downtrodden, poor 
man. There is, however, also another thought which occu- 
pies the mind of the Psalmist : why should the superior man 
be so great ? why should God give him so much glory and 
honour and power "? why should there be a superior man ? 
It is not only the universal question ' why should man be 
almost God-like ? ' that troubles the Psalmist, but also and 
perhaps chiefly the question ' why is the superior man 
who is often haughty and wicked favoured by God?'. 
Therefore the Psalmist uses the words D1K }3 and K>13K. 
The question is not answered. But the Psalmist derives 
comfort from the thought that God's name is mighty in all 
the earth or, land and His glory is upon the heavens. 
The power of God is real, the power of man is illusory. 
The power of God endures for ever, the power of man 
even of the mightiest man vanishes. Then the Psalmist 
gives utterance to a thought which recurs again and again 
in the Psalms, though it is subdued in this Psalm. This 
thought recedes, as it were, before the majesty of God, but 
it is there. And that is : what about the adversary, the 
enemy, the avenger ? The adversary, the enemy, the aven- 
ger, is the wicked haughty man. DpJHD is one who acts 
as if he were an avenger. It is a synonym for enemy ; 
cf . Psalm 44, v. 17. He will be destroyed. 1 God established 
strength to serve against His enemies the wicked people 
are also the enemies of God. And this strength He 
established out of the mouth of babes and sucklings. 

2. It is difficult to see how babes and sucklings come in 
here. Rashi takes tfpWi d^iy to refer to the Priests and 
Levites. Some commentators think that these words refer 
to Israel as a weak and helpless people (see Baethgen, 



1 It is quite unnecessary to emend bpifUDI into D1pnD1 and 
into KJ'Qn.' ; see Gunk el, loc. cit. These emendations rob the verse of 
its real strength. The reading of TV Jjnt^ for fy Fnt^ (see Ghmkel, 
pp. cit., p. 29) is also unjustified. The enemies are not to be reproved and 
to be put to shame. They are to cease to exist ; cf. Psalm 9, vv. 4, 6, 
7, 16, 18 ; Psalm 10, vv. 15, 16. 
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op. cit., p. 21). It may be that by QipiVI Diy are meant 
the righteous poor whose cause the Psalmist constantly 
pleads and who are as innocent as babes and sucklings. 1 
But whether D^piV! Q^iy mean 'innocent children' or 
'innocent men', the idea is the same, The innocence of 
the good people will in the end prevail against the wicked- 
ness of the bad people. Among the good people is the 
Psalmist himself. 2 The bad people are represented by 
QjWiDl a^N /jniw. And they are called Dltf p and B>13N. 
V. 3 has now its proper place in the scheme of Psalm 8. 
There is no ' strange contrast ' (see Gunkel, op. cit., p. 27) 
between vv. 2 and 3. V. 3 is an essential part of the 
Psalm. There is an organic connexion between vv. 3 and 
5-9. In BIN p and Wtf is also mirrored the Dp^nKJl :nx. 
Psalm 8 is an individual Psalm. Vv. 23 and 10 are 
also spoken by an individual (against Gunkel, op. cit., 
p. 27 ff., and Kittel, op. cit., p. 25 ff.). 3 The fact that the 

1 The omission of D^pSVI (see Gunkel, op. cit., pp. 27 and 29) is un- 
warranted. Of. Joel ch. 2, v. 16 (D'HB' ipJW D^iy ISDN) ; Jeremiah 
ch. 44, v. 7 (p3V"| 9?W) ; Lamentations ch. 2, v. 11 (pJV1 bhy) ; also 
1 Samuel ch. 15, v. 3, and 1 Samuel ch. 22, v. 19 (pJ1 "TJ/1 

2 It may be that ifiiD refers to the mouth of the Psalmist. 

fy HID* D^JIM would then mean that the hymns and prayers of the 
Psalmist and of all the righteous poor would establish strength against 
the enemies, against the bad people. The prayers of the poor will be 
heard by God. Of. Psalm 10, v. 17 : Dl!? pH 'H nj?2> ttUy JTlKn 
"ptK n^pn ' The desire of the humble Thou hast heard, Lord ; Thou 
wilt establish their heart, Thou wilt cause Thine ear to hear.' Cf. also 
Psalm 6, vv. 9-11 ; ])>& M ^p 'n yK>-O )1K ^yB"^ "0 HID 

yn VffS iw 3 N M^a IND i^nn 1| i itw : np 1 - ^sn 'n *nann 'n 

' Depart from me, all ye workers of iniquity ; for the Lord hath heard 
the voice of my weeping. The Lord hath heard my supplication ; the 
Lord will receive my prayer. All mine enemies shall be ashamed and 
sore vexed ; they shall turn back and be ashamed suddenly.' It is 
quite possible that it is to the voice of weeping, to the supplication and 
the prayer of the Psalmist, of the righteous poor, that D^pJVI Dv^iy ^D 
refers. The meaning would be satisfactory, and the place of the verse in 
the Psalm would be excellently explained. 

3 The Psalmist says 13*J*TN ' our Lord ' just as Asa says (2 Chronicles 
ch. 14, v. 10) UVlilK ' our God '. The God of the Psalmist is the God 
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thoughts about the wicked man are expressed by the 
Psalmist in words which also reflect contemplations about 
man in general adds to the majestic beauty of this Psalm. 
Of. v. 5 a in Psalm 23 in relation to the whole Psalm. 

Psalm 7. 

3. We shall now turn to Psalm 7. Psalm 7 is an individual 
Psalm. An individual prays to God for help against his 
enemies. Who is the praying individual ? A righteous man ; 
see v. 9 b . Who are the enemies? Wicked men; see v. 10 a , 
vv. 13-17. The wicked men are men of wealth ; see Psalm 
9, v. 1 ; Psalm 10, v. 5 a and vv. 8-9 ; Psalm 12, v. 6. The 
righteous are poor ; see Psalm 9, v. 19 ; Psalm 10, vv. 8, 9, 17 ; 
Psalm 12, v. 6. It is therefore a poor righteous man who is 
praying against rich wicked men who are his adversaries. 
And he asks God for judgement; v. 7ff. The commen-^ 
tators, however, find it strange that the Psalmist asks for 
world-judgement. And some commentators (see Gunkel, 
op. tit., p. 24) conclude from v. 7 ff. that it is Israel who 
prays to God and not an individual. Others say that v. 7 ff. 
are eschatological ; see Kittel, op. tit., pp. 245. Others, 
again, regard vv. 7-12, or some of these verses, as glosses 
(see Briggs, op. tit., p. 53, also Gunkel, op. tit., p. 25). 
Gunkel, who is for the unity of the Psalm, thinks that the 
reason for the Psalmist calling for the judgement of the 
nations is to be found in the fact that there is in these 
verses an echo of the words of a king ('dass darin die 
Worte eines Konigs nachklingen '). 

4. I suggest that no world-judgement is mentioned in 
v. 7 ff., and that not nations but individuals are to be 
judged. What is the meaning of tPtotib in v. 8? D^Dt6 
is generally held to mean ' nations ', ' peoples '. Gunkel, 
following Budde, emends tfGtib into dTii'N and compares 
^N rny in Psalm 82, v. 1. But does D^Dsl? mean every- 

of Israel. Of. also Deuteronomy ch. 32, v. 3; 1 Samuel ch. 2, v. 2 ; 
Nehemiah ch. 8, v. 10. 
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where in the Bible ' nations ', ' peoples ' ? C^D^, I submit, 
means sometimes ' individuals ', ' groups o individuals ', 
' people' (not ' peoples '), especially ' people of importance', 
'people of wealth and position'. In other words, D^ON^ 
has sometimes the same meaning as that which, as I have 
shown above, d^ia sometimes has, namely, ' men of posses- 
sions ', ' nobles '. DK7 would in some passages in the Bible, 
just as I| 1J, mean 'a person of importance'. The meaning 
of Genesis ch. 25, v. 23, would now be perfectly clear. 
The Lord told Kebecca that she would be the mother of two 
important persons, two noble men, two men who would 
'have possessions and be leaders of men. Such a person is 
called 113 or Dfc*?. And in Genesis ch. 25, v. 23, we have 
both these words. tPtetib W and BMJ W mean, ( two promi- 
nent persons '. 1 Let us translate D^H by ' nobles ', ' noble- 
men ', and D^DX^ by ' mighty men ', or, shorter, ' lords '. 
V. 23* (W lay 211 potf &*&& &*&>) would then have to 
be translated : ' And one lord (or, nobleman) will be stronger 
than the- other lord, and the greater shall serve the smaller 
(the less significant).' I translate T'ytf *uy 111 by ' and the 
greater shall serve the smaller' and not (as is usual) 'and 
the elder shall serve the younger ', because 2") sometimes 
means ' great ', ' important ', but never means ' elder '. In 
Job ch. 32, v. 9 D^l means, ' the great ones ', and not ' the 
old ones'. The emendations by Budde (Q" 1 ?'^) and Duhm 
(&n?J nh) see Gesehius' HWB., 17th edition, p. 740 are 
entirely uncalled for. 2 D'Op? (in the same verse) means 
' elders '. I think that in Job ch. 11, v. 19 also D^l means 
' the great ones ' and not ' many '. There is much more 
point in ' great ones ' entreating his favour than ' many '. 
The same, I think, applies to Proverbs ch. 19, v. 6. For 
Ty ' little ', ' insignificant ', see Gesenius-Brown's Lexicon, 
p. 589, and Gesenius' HWB., 17th ed., p. 689. The sense 



1 Cf. the note of Rashi on b^3 in this verse (1D3 } 
N3)l 

2 The meaning given for d s m in G-esenius' HWB., loc. cit., is : ' die 
Bejahrten '. 
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of *vy lay ill becomes clearer through a proper under- 
standing of Q&6, namely as meaning ' a person ', ' a person 
of importance '. 

5. It seems to me that we can now understand much better 
Genesis ch. 35, v. 11. The verse reads : 'JK DT&N & ^DKM 
INS* T^nD DKhtn ipo fiw iwa fopi nj mm ma *na> fc. The 
usual translation is : ' And God said unto him : I am God 
Almighty. Be fruitful and multiply ; a nation and a com- 
pany of nations shall be of thee, and kings shall come out 
of thy loins.' This translation has never appeared to me 
satisfactory. It is strange to have to take 'W together with 
QilJ ^npl . What is the meaning of ' a nation and a company 
of nations"? I suggest that ^3 is a vocative. Jacob is 
addressed by God as ""la 'nobleman', 'prominent man', 
' lord '- 1 In Genesis ch. 20, v. 4, Abimelech refers to him- 
self as ^3> see above, p. 14. I translate the verse as 
follows : ' And God said to him : " I am God Almighty. Be 
fruitful and multiply, nobleman, and a company of noble- 
men shall be of thee, and kings shall come out of thy loins".' 
' Nobleman ' is a much better parallel to ' kings ' than 
' nations '. And v. 12 shows us clearly what the chief 
characteristic of a *W is : he is the owner of land. Therefore 
God says (ch. 35, v. 12) : i? pw!>1 omaN^ Tina na>tf pxn rtt 
pxn nx }m T>"inN nynth H33nK ' And the land which I gave 
unto Abraham and Isaac, to thee I will give it, and to thy 
seed after thee will I give the land.' It is clear now why 
in Genesis ch. 48, v. 4, the word *tt is omitted. Jacob tells 
Joseph that God Almighty appeared unto him at Luz in 
the land of Canaan and blessed him (v. 3). V. 4 then 
continues : Tirol tfoy hrqb -prow iwnm inso wi ^K TDK*! 
obiy ntnx "p^nx ^yirb nrn J^INH ' And He said unto me : 
Behold, I will make thee fruitful and multiply thee, and 
I will make of thee a company of noblemen ; and will give 
this land to thy seed after thee for an everlasting pos- 

1 Ezekiel is addressed by God as Q1X"p ; see my article in the Jewish 
Quarterly Review, 1905, p. 448. 
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session.' When Jacob tells Joseph of the vision which is 
described in Genesis ch. 35, vv. 9-12, he omits the word 
>ia, as ""la was the word by which Jacob was addressed by 
God. For IDID nw a Stpi Jacob says ffoy i>np!? iww, 
expressing the same idea with a slight variation of the 
words. But *U is rightly omitted. Cf. also Genesis ch. 
28, v. 3. Isaac blesses Jacob and says: "jnK *]*& "nw ^1 
D'&y i>np^ mm p-M 'pa v i 'And God Almighty bless thee, 
and make thee fruitful, and multiply thee, that thou 
mayest be a company of noblemen.' '"ta (or Dy) is not men- 
tioned. d^Dy $>np is meant and therefore stated (as in 
Genesis ch. 48, v. 4). Cf . also v. 4 (Jacob will inherit 
the land). 

W has the same meaning in Genesis ch. 46, v. 3. God 
says to Jacob b& "pnpN i>na ^-<a nonXB rmtD tnTr^ ' Fear 
not to go down into Egypt ; for I will there make of thee 
a great nobleman.' And indeed Jacob was a great noble- 
man, a great lord in Egypt. Cf. Genesis ch. 47, v. 5ff., 
and see especially v. 11 : Dr6 {Ifl vnjrnsi va&rnK spy 2PV1 
njna nvi? IMO DDDyi pa p^n aonaa nno |>nx2 nrns ' And 
Joseph placed his father and his brethren, and gave them 
a possession in the land of Egypt, in the best of the land, 
in the ]and of Barneses, as Pharaoh had commanded.' 

In the same way Genesis ch. 17, vv. 4-8, has to be 
understood. Abraham is to become the father of a multi- 
tude of -great men. Cf. v. 6 (Tnnai TND INDI ins* Tnarri 
m 1 * IOB D^DI D'-ia!?) with Genesis ch. 35, v. 11. b^D 
probably means ' great landowners ', who are veritable 
kings in their dominions. These D*ia and D'oi'O are the seed 
of Abraham (v. 7). And what will God do ? He will give 
them the land of Canaan for an everlasting possession 
(v. 8). Cf. also v. 16; ch. 26, v. 4; ch. 48, v. 19. The 
same meaning, I suggest, we have in Genesis ch. 12, v. 2. 
i'lia ^a is ' a great nobleman ', ' a great lord '. He will 
possess the land, and his children will possess it after him 
(v. 7). ^>na iff? *]K>y&o is to be translated : ' And I will make 
of thee a great nobleman (or, a great lord) '. See also 
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ch. 13, vv. 15-17. The same meaning of ^a we have, 
I suggest, in Genesis ch. 17, v, 20; ch. 18, v. 18 r ; ch. 21 
v. 18. 

In Psalm 43, v. 1 Torr^ >w is parallel to r&iyi nn fc^K. 
"W means here the individual powerful man, the wicked 
lord. TDm^ makes the meaning of MJ in this verse still 
clearer. 

6. The meaning suggested here for Q^IJ enables us also 
to explain Job ch. 12, v. 23: tFti 1 ? nD0> D*DX'1 Q^lf? mm) 
DfDM . The Revised Version translates : ' He increaseth the 
nations, and destroyeth them ; He spreadeth the nations 
abroad, and bringeth them in.' In Driver-Gray's Critical 
and Exegetical Commentary on the Book of Job (in the 
International Critical Commentary), p. 119, the translation 
for awl is ' and leaveth them ' ; see also op. cit., Part II 
(Philological Notes), pp. 80-81. 

The difficulty in this verse is 'nations'. Vv. 17-21 
speak of individuals, and v. 24 speaks of individuals. 
Why should v. 23 speak of nations ? Suggestions have been 
made for the transposition or omission of v. 23 or of 
v. 24 f.; see Budde, Das Such Hiob, 1913, pp. 63-64, and 
Driver-Gray, op. cit, p. 120. According to the meaning 
suggested here for a^J v. 23 is perfectly clear. V. 23 does 
not speak of nations but of individuals : the nobles, the 
lords. V. 23 is neither to be transposed nor omitted. It 
is in its right place. Upon QW> and a^Sty (v. 17), D^o 
(v. 18), a^ro and twnN (v. 19), a^JpT and iwoto (v. 20), 
D'PBN and two (v. 21) follow nW (v. 23). D'tt are the 
nobles, the lords. In v. 24 follow the pNH by 'B'Nh ' the 
heads of the lords of the land'; see my article in the 
Journal of Theological Studies, April, 1929, p. 248. In 
all these verses, therefore, the great ones of the land are 
enumerated. No mention is made of nations. There is 



U fc 13 ttTMl DHijn JHJ HW W) &TT3W 'And 

Abraham shall surely become a great and mighty lord, and all the lords of 
the land shall be blessed in him.' 
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one thought expressed in all these verses, and that is: God 
makes the great ones in the land stumble, fall. This 
thought is also expressed in v. 23. The first word in v. 23 
is JW^B and means ' he causes to err ', ' he leads astray '. 
For the reading N^^D, see the Notes of the Masora, also 
Rashi on the verse, quoting DnDlK W ; cf . also Driver-Gray, 
op. cit., Part II, p. 80. Din^l does not mean 'and he 
destroyeth them '. cna^il means ' and he causes them to 
go astray '. Cf . Jeremiah ch. 23, v. 1, where D'naND does 
not mean 'that destroy' but 'that cause to go astray'; 
cf. the parallel word WHEXft, also mmm and DDsan in v. 2, 
and see Gesenius' HWB., p. 2, and Gesenius-Brown's 
Lexicon, p. 2. Cf . also I Samuel ch. 9, vv. 3 and 20 ; 
Jeremiah ch. 50, v. 6; Ezekiel ch. 34, vv. 4, 16; Psalm 
119, v. 176 ; cf. also Deuteronomy ch. 26, v. 5 ; Isaiah 
ch. 27, v. 13. 

Dmil has the same meaning as DyJV1 in v. 24 b and v. 25 b : 
' and he leads them about (aimlessly) '. l nv& ' he spreadeth ' 
is used in the sense of ' he scattereth ', ' he causes to wander 
about'. The translation of v. 23 would then be : * He causeth 
the nobles to err and maketh them go astray (wander about) ; 
He spreadeth abroad the lords and leads them about (aim- 
lessly).' 2 The sense of v. 23 is : ' God maketh the nobles 
err and wander about helplessly.' The difficulties with 
regard to this verse disappear, and the whole verse is 
perfectly clear in accordance with the interpretation 
offered here. 



7. We shall return now to the word E^D. In Genesis 
ch; 27, v. 29 ttfttib does not mean ' nations ', but ' important 
people '. Cf . the parallel sentence i? vmwi Tn&6 fan nin 
a ' Be lord over thy brethren, and let thy mother's 



1 The emendation d^lhSW suggested by Torczyner (Das Buck Hiob, 
p. 75) for QrtPI falls away. nfDS?, too, is perfectly in order and need 
not be replaced by any other verb ; see Torczyner, I. c. 

2 Some MSS. have D^ION^ instead of wrf? in v. 23 b ; see Driver-Gray, 
op. cit., Part II, p. 80. The parallel words would then be the same and 
have the same meaning as in Psalm 2, v. 1 ; see later. 
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sons bow down to thee.' His ' brethren ' are not peoples, 
and his ' mother's sons ' are not nations. They are also 
landowners, lords of the land, also prominent people, 
but he (Jacob) will be lord over them. In Psalm 67, 
v. 5 b tftotib means ' people '*, not ' nations '. l In Psalm 148, 
v. 11 B'si> is parallel with pK 'BBt?. pK WS& are ' the 
judges of the land ', and D^b are also ' prominent people ', 
'lords', 'leaders' in the land. In the same verse are 
pK ^ parallel with D'nB'.' The same meaning has WKtib 
in Psalm 149, v. 7 b . It may be noted that in Psalm 149, 
vv. 7-8 D'Dtfb is parallel with D'tt and omaM with nrwio. 
Of. also Proverbs ch. 11, v. 26; eh. 14, v. 28, where D1&6 
means (in the collective sense) ' people ', and not ' a nation '. 

Very interesting is Proverbs ch. 14, v. 37 : tt Dnn HplX 
nKBn Q'N^ loni ' Righteousness exalteth a nation ; but sin 
is a reproach to any people ' does not give good sense. Pro- 
verbs ch. 14 speaks of wise men and fools, of good and 
bad men, of righteous and wicked men. - But it does not 
speak of nations. Then, npltf is applied to individuals and 
not to nations. According to the explanation of M3 and 
twb given here Proverbs ch. 14, v. 34 is clear, ^a means 
( a nobleman ' (or, in the collective sense, ' noblemen ') 
and tfftyb means ' noble men ', ' noble people '. The trans- 
lation of this verse would now be : ' Righteousness exalteth 
the nobleman, and the shame (i.e. shameful conduct) of 
noble people is a sin.' High-class people ought to practise 
high virtues. Noblesse oblige ! 

D"Dtf!? therefore means ' prominent people ', ' wealthy 
people '. ' Wealthy people ' are in the eyes of the Psalmist 
mostly 'wicked people'. They are his enemies. D^DN^ 
in Psalm 7, v. 8 is therefore identical with mw in v. 7. 
my is therefore parallel with 



8. The question to be answered now is: what is the 
meaning of nroy? 'Lift up Thyself against the rage of 
mine enemies' (for **ni ni"nsD NCMn) is unsatisfactory; cf. 

, 1 About the whole Psalm see later. 
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Baethgen, op. cit., p. 17. Budde reads TQJJ3 ; see Gunkel, op. 
cit., pp. 23 and 26. But nothing warrants this emendation, 
and it does not improve the sense of the verse. I suggest that 
rvnay here means ' overflows ', 'overflowings ', ' overflowing 
multitudes ', then simply ' multitudes '. may means ' over- 
flow ' in }Vtt may in Proverbs ch. 21, v. 24. Cf . also Isaiah 
ch. 16, v. 6; Jeremiah ch. 48, v. 30. In Job eh. 40, v. 11 
ISK nnay means 'the overflowings of thine anger'. In 
this verse (Psalm 7, v. 7) 'overflowings' means 'over- 
flowing multitudes ', or, simply, ' multitudes '. The Psal- 
mist prays to God: 'Lift up Thyself in the overflowing 
multitudes of mine enemies.' Parallel to nnw niiaya KBWi 
are the words ^mion D^Dtfi) rnyi 'and the congregation of 
the (wicked, prominent) people compasseth thee about' 
(v. 8 a ). The idea is: God has come down to look at the 
wicked people, the enemies of the righteous poor. And 
now the Psalmist asks God that He may rise out of their 
midst and return to the height and (sit on the throne of 
judgement and) do judgement, nail? ' return ' is therefore 
right. The emendation into n?B> ' sit ' (see Gunkel, op. cit., 
pp. 23 and 26) is unnecessary. HSKa 'n HDlp (v. 7 a ) is the 
general appeal of the Psalmist to God. niw Jinaya Ntwn 
rm tsaw ?N mijn (v. 7 b > ) is parallel to paion wyb myi 
naitP QViKb iT^yi (v. 8). The sense is excellent. 

In v. 9, too, QiDy does not mean ' nations ', but c people ', 
especially in the sense of 'lords of the land'. See my 
article in the Journal of Theological Studies, April, 1929, 
p. 246. Of. also Genesis ch. 25, vv. 8, 17 ; ch. 35, v. 29 ; 
ch. 49, v. 33 ; ch. 17, v. 14, and passim. In Genesis 
ch. 28, v. 3 and ch. 48, v. 4, D^Dy i>np has the same meaning 
as ttw bnp in Genesis ch. 35, v. 11 and ma )1n in ch. 17, 
v. 5. Of. also Genesis ch. 49, v. 10 and Deuteronomy 
ch. 33, v. 19. 

The judgement spoken of in Psalm 7, vv. 7-12 is there- 
fore not a world-judgement, but a judgement of the wicked 
people (of prominence), who are the enemies of the righteous 
poor and, therefore, of the Psalmist. The same is true of 

D 
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Psalin 9, vv. 5-9. In these verses, too, not a world-judge- 
ment ('das Weltgericht an den Heiden', Gunkel, op. cit., 
p. 34) is thought of, but the judgement of the wealthy and 
wicked enemies of the righteous poor. 1 In Psalm 9, v. 9 D^b 
has the same meaning as O'toxb has in Psalm 7, v. 8. 

9. But what about ban in Psalm 9, v. 9 a ? Does not ban 
mean 'the world"? My answer is: ban does not mean 
here (and in some other passages in the Bible) ' the world ', 
but 'the land', ban is synonymous with pN, and as px 
means sometimes 'earth' and sometimes 'land', so does 
ban mean sometimes ' earth ' (' world ') and sometimes 
'land' ('country', 'soil'). For the etymology of ban see 
Gesenius-Brown's Lexicon, p. 385, and Gesenius' HWB. t 
17th ed. p. 870. In Assyrian tabalu means ' land ' as 
contrasted with ' river ', ' dry land ' ; see Muss-Arnolt, 
A concise Dictionary of the Assyrian Language, p. 1144. 
There cannot be any doubt that in Isaiah ch. 24, v. 4 
ban means 'the land' and not 'the world'. The whole 
chapter speaks of ' the land ' (of Palestine). In vv. 1-1 5 
pN (or psn) occurs no less than nine times. In v. 4 ban 
is parallel with ptfn ; cf . also in that verse pNH DJ? ana, 
and see my article in the Journal of Theological Studies, 
1929, p. 247. In Isaiah ch. 13, v. 11 ban means ' the land ' 
(of Babylonia). Cf. pxn in v. 9. In v. 11 D^an is parallel 
with ban. In Isaiah ch. 18, v. 3 ban means 'the land'. 
This meaning of ban may affect and make easier the inter- 
pretation of that difficult chapter. In Isaiah ch. 28, vv. 9 
and 18 ban means 'the land' (of Juda). In Isaiah ch. 
27, v. 6 ban means 'the land' (of Palestine). In Lamen- 
tations ch. 4, v. 12 ban means 'the land' (of Palestine). 
We shall see later that there are more passages in the 
Bible in v/hich ban means ' the land ' and not ' the world '. 2 
But it will suffice now to have shown that in several 

1 The same applies to Psalm 66, v. 8 and Psalm 59, vv. 6, 9 ; see later. 

2 So, e.g., Psalm 33, v. 8 ; Psalm 96, v. 13 ; Psalm 98, v. 9 ; see also 
Job ch. 18, v, 18. 
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passages blf\ has, without doubt, the meaning of 'the 
land '. This meaning ittn has in Psalm 9, v. 8. The 
Psalmist is concerned with his land. Of. Psalm 10, v. 16 : 
1^nx ^13 TDK 1JJ1 ttay * 'n ' The Lord is king for ever and 
ever ; the (wicked) noblemen are perished out of His land.' 
The judgement in Psalm 9 is therefore also the judge- 
ment of individuals, of wicked people in the land of the 
Psalmist. Psalms 7, 9, and 10 are entirely individual 
Psalms. 

10. Psalms 3, 5 and 6 do not call for any special comments. 
They are individual Psalms. In Psalms 3 and 5 the 
Psalmist prays against his enemies. In Psalm 6 the Psal- 
mist also speaks of his enemies. The general meaning of 
these three Psalms becomes clear through the above ex- 
positions. In a later part of these 'Studies' I hope to 
deal with the terms niJ> and JIN ^ys, D^hn. dy mam 
(Psalm 3, v. 6) designates the same people as are described 
by D^y jotwb jam. 

Psalm 4 has been -dealt with above (pp. 10-13). 

We shall now turn our attention to Psalm 2. 



IV 
A NEW INTERPRETATION OF PSALM 2 

1. Psalm 2 has been hedged round with difficulties. 
Some commentators take this Psalm to be .Messianic 
(Delitzseh, Briggs), others regard it as historical (Baethgen, 
Gunkel), others, again, look upon it as historical and 
Messianic (Kittel). The chief difficulty lies in the world- 
dominion of Juda (or even Israel), of which Psalm 2 is 
supposed to speak. It would take up too much space to 
enumerate all the difficulties which the commentators find 
in this Psalm. It will be sufficient to refer to a few 
observations by Gunkel. In his Commentary on the 
Psalms, p. 5, Gunkel, commenting on vv. 1-3, says : 1 ' The 
first lines speak of a just commencing rebellion of the 
nations, of the princes of the earth.' On p. 8 he says : 
' The Israelitish king these are the essential contents of 
the Psalm claims world-dominion. Similar descriptions 
we find also elsewhere: Psalm 18, vv. 44-8; Psalm 72, 
vv. 8-11; cf. also Psalm 45, vv. 13 and 17; Psalm 110, 
v. 5f., and " Einleitung ", z 5, 21. Now it is indeed not 
easy to understand how it could have come to such an 
assertion (of world-dominion) it surely stands in the 
strongest contrast with the reality, in which Israel and, 
moreover, Juda meant so little at all times in the great 
entirety of the world-history; even David has never in 
the remotest possessed or even aspired to a world-empire.' 
Gunkel goes on to say that this idea (of world- dominion) 
was a hope of the prophets, blended with religious ideals. 
He sees therefore in this Psalm a combination of two ideas. 
' According to one idea the subjugation of the heathen be- 
longs already to the past ; according to the other idea this is 

1 I give his words in English translation. 

2 H. Gunkel, Mrilettung in die Psalmen (1. Halfte), Gottingen, 1928. . 
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to be expected in the future. The first idea could perhaps 
be interpreted to refer to the Messiah, but not the second 
one, because this (Messiah) appears now in the fulness of his 
power. The wavering between these two conceptions ex- 
plains itself completely if (we take it that) the highest hopes 
are placed here in the lap of the reigning king (and assume 
that) the singer now completely ignores the reality, now at 
least to a certain extent pays regard to it ' (p. 9). Gunkel 
then asks : ' But how can such extravagant hopes have at all 
arisen 1 ' And he gives the answer that the idea of world- 
dominion did not originate in small Israel, not to speak 
of Juda, but in the great empires of those times. The 
Egyptian, Babylonian-Assyrian, and later the Persian 
kings allowed themselves to be celebrated as the masters 
of the world. ' The ideal of world-dominion will have 
penetrated into Israel from these world-states.' 'This 
origin of the Israelitish royal Psalms (" Konigsgedichte ") 
from foreign lands becomes especially clear from the begin- 
ning of Psalm 2; because such a rebellion of a whole 
world one has indeed never experienced in Israel or Juda, 
for the simple reason that their capitals have never been 
the seats of a world-empire.' Such rebellions happened 
frequently in the world-states. And when the despot fell 
the whole empire shook, and the nations that had been 
subjected endeavoured to gain their freedom. See Gunkel, 
loo. cit. Gunkel then adds : ' It, thus shows itself just here 
how an Israelitish royal Psalm becomes alive as soon as one 
assumes the origin of its fundamental motive from foreign 
lands (" sobald man die Herkunft seines Grundmotivs aus 
der Fremde annimmt "). Later, on the same page, Gunkel 
says : ' Whether this highly exaggerated picture (" dies ganz 
ins Kiesenhaf te gemalte Bild ") of Psalm 2 has altogether 
any support in reality, it is impossible to say.' A few 
sentences may also be quoted from Briggs's Commentary 
on the Book of Psalms. On p. 12 Briggs says: 'The 
Psalmist describes an ideal situation, in the universal 
dominion of the monarch and the vain plotting of the 

D 3 
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nations. Such a situation never emerged in the history of 
Israel before the exile, in David and his successors; or 
subsequent to the exile, in the Greek kings of Palestine 
or the Maccabean princes. The situation is rather that of 
the Assyrian and Babylonian world-powers, against which 
there was continual vain rebellion, according to the Hebrew 
prophets, and the cuneiform monuments of these kings. 
The same world-wide dominion was held by Persia and 
Alexander, but there was not the same situation of plot- 
ting and rebellion. It is probable that the poet idealizes 
the dynasty of David into just such a world-power as 
Assyria or Babylonia, and that he wrote during the supre- 
macy of one of them.' See also further on pp. 12 and 
13. On p. 14, commenting on vv. 1-3, Briggs says that the 
Psalmist conceives ' of the king anointed by Him as ruling 
over the kings of the earth'. 'His kingdom is world- 
wide, cf . Psalm 89, v. 28. The nations, like those subjected 
by the world-power Babylon, are impatient of this 
dominion, and accordingly they secretly plot together to 
throw it off.' 

I submit that there is not a trace of world-dominion to 
be found in this Psalm, and that, indeed, no foreign nations 
and no foreign kings are mentioned in it. Psalm 2 is, in my 
opinion, entirely Jewish, that is, it deals only with the land 
and the people of the Psalmist. And I suggest the following 
interpretation for Psalm 2. 



V. 1. The words Wtt and D^DN in v. 1 have the same 
meaning as these words have in Psalms 7, 9 and 10 (see above, 
pp. 14-16 and 27-32), namely, ' (haughty) prominent men ', 
' (wicked) nobles ', ' (overbearing) lords'. They are nobles of 
Juda and Israel. 15M"i is to be compared with ntWi , which is 
used in Psalm 64, v. 3 b in connexion with Jltf ^ya ' workers 
of iniquity', and means ' they murmur '; see also Gunkel, 
op. cit., p. 10. They who murmur are individuals, not 
nations. (pi) W!T is to be compared with JUT in Psalm 1, 
v. 2, though its shade of meaning is somewhat different. 
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Ian 1 " means ' they utter (speak, whisperingly).' See for the 
various meanings of nan Gesenius-Brown's Lexicon, p. 211 ; 
see also Gunkel, loc. cit. 



2. V. 2. pK ao are ' the kings of the land ' (of Palestine) 
and not of ' the earth '. That px means in many passages 
in the Bible 'the land' (of Canaan, of Juda and Israel, 
of Palestine) is well known: see Dictionaries. Cf. also 
Isaiah, ch. 24; Psalm 37, vv. 9, 11, 22, 29, 34; Psalm 44, 
v. 4; cf. also above, p. 34. pxn i>3 in Psalm 45, 
v. 17, also means ' the whole land (of Palestine) ', not ' the 
whole earth '. That verse is therefore to be translated : 
' Instead of thy fathers shall be thy sons ; thou shalt make 
them princes in all the land.' In. Psalm 76, v. 13 pK ^!>B 
means ' the kings of the land ' and not ' of the earth ' (as it 
is usually translated). The parallel word D^PJJ also refers 
to princes of the land. In Psalm 82, v. 8 pxn means ' the 
land '. The translation of v. 8 would be : ' Arise, O God, 
judge the land, for Thou shalt inherit (the land) among all 
the (wicked) nobles (the landowners).' The difficulties 
which commentators find in this verse (see Gunkel, op, cit., 
p. 363) disappear. 1 In Psalm 89, v. 28 2 px ^D are 
' the kings of the land '. The anointed of God will be ' the 
highest of the kings of the land' (pK ^d? \\by). In 
Psalm 100, v. 1 pxn ^ means 'all the land'. In Psalm 
110, v. 5 D'ota means 'kings of the land'. In Psalm 119, 
v. 64 pxn is ' the land ' of the Psalmist ; see also pa in 
v. 87. In v. 119 pK Wi i>3 are 'all the wicked of the 
land ' (not ' of the earth '). The term pK Wi ^ is parallel 
to nin 'a*n ,n&r wn ^"m ,0^1 ,ttnt. In v. 161 trw are 
the (wicked) princes of the land. In Psalm 138, v. 4 
ta ^3 are ' all the kings of the land ' and not ' of the 



1 I hope to deal fully with this Psalm and the other Psalms mentioned 
here in the later parts of these ' Studies '. 

2 This verse is referred to by Gunkel as supporting the idea that the 
Israelitish king claimed world-dominion ; see Gunkel, op. cit., p. 8. On 
Psalm 18, vv. 44-8, and Psalm 72, vv. 8-11 (cf. Gunkel, loc. cit.) see later. 
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earth'. The Psalmist speaks of the holy temple and of 
his own land. In Psalm 148, v. 11 pN ^D are ' the kings 
of the land', and ps *QM io are 'all the judges of the 
land'. The same applies to Dn^D in Psalm 149, v. 8; 
see above, p. 32. Just as in Psalm 148, v. 11 ptf "C&D 
are parallel to Dn$J> and tPNi> to px 'DSP and in Psalm 
149, v. 8 nn^ are parallel to omaaa, so are in Psalm 2 
px ^ parallel to D'll and twm to D^DX!?. 

In Judges eh. 5, v. 3 D^D and fi*JH are mentioned to- 
gether. There, too, t^ata and twn are ' kings ' and ' princes ' 
of the land. In Isaiah ch. 40, v. 23 own are parallel to 
pK *BaB>. Of. also Habakkuk ch. 1, v. 10 ; Proverbs ch. 8, 
v. 15. In Proverbs ch. 8, v. 16 there are mentioned together 
pro IDS^ and ttarw ,Qn&>. In Proverbs ch. 31, v. 4 D"oi>D 
are parallel to tP)Yn . Cf . also Proverbs ch. 14, v. 28. In 
Job ch. 34, v. Is "]ta is parallel to D-Q^a , and in v. 19 
yw is parallel to D*w. 

lS>!D does not always mean ' a king of a country '. 
sometimes means e a king of a town ', { a ruler of a small 
district '. Cf. Joshua ch. 12, vv. 724. All those kinglets 
are called in v. 7 pND ^D ' the kings of the land '. Cf . 
also Judges ch. 1, v. 7 (seventy kings !). In fact, I^D has 
often the meaning of c a prince ', ' a great noble ' ; cf. above, 
p. 29. 

In Psalm 2 the Psalmist speaks of the princes and nobles 
in the land some of whom had great authority in their 
districts who refused to pay homage to the king in Zion. 
The lords refused obedience to the sovereign lord. It 
is presumed that they are wicked and that they also 
refuse to obey God. The king of Zion was the anointed 
of God. They, the princes and nobles, took a stand l against 
God and His anointed. They want to break asunder the 
bands of God and of His king (v. 3). We will see later 
what this breaking of the bands means. But He that 
sitteth in heaven laughs at them (v. 4). Where does this 

1 13XTP gives a good sense ; there is no need to emend it into 
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phrase (of v. 4) occur again.? In Psalm 37, v. 13 and 
in Psalm 59, v. 9. Does this phrase in Psalms 37 and 59 
refer to nations *? Gunkel seems to imply this, at any rate 
for Psalm 59; see op. cit., p. 6, also p. 252 ('du spottest 
aller Heiden ! '). But this is not so. In Psalm 37, v. 13 the 
wicked individual (y&n, v. 12) is thought of. 1^ prw ^JN 
' The Lord laugheth at him ', namely, at the wicked man. 
But in Psalm 59, too, the phrase is used with regard to 
individuals. The Psalmist prays to God against his 
enemies ; cf. v. 2. In v. 3 his enemies are called ,)1tf ^J?3 
B^m nMK ; in v. 4 . In v. 6 they are called ^lan h 
p *TM3 b. Gunkel translates D>un b in v. 6 by ' alle die 
Heiden' and B'la k)i> in v. 9 by 'aller Heiden'. This is 
obviously impossible. Kittel (op. cit., p. 224) translates 
'alle Hoffartigen' and emends, with Duhm, B^a into B^a, 
'as everything (in Psalm 59) points to inner- Jewish 
conditions' (p. 225). This emendation is unnecessary. 
DMan i>3 here means ' all the wicked nobles ', ' all the wicked 
landed proprietors'. B^ia W> 3J^n 1J^ priori 'n nn&n 'And 
Thou, O Lord, shalt laugh at them ; Thou shalt have all 
the nobles in derision ' refers therefore to haughty, wicked 
nobles in Israel. In Psalm 2, v. 4 we have the same 
picture and the same verbs (ay^> and prm>). As in Psalm 59, 
so in Psalm 2 the people at whom God laughs are wicked 
nobles and princes in Israel. 

Vv. 5-6. TN does not mean 'einst' (once), in the future 
(see Gunkel, op. cit., pp. 5 and 11), but simply ' then '. God 
speaks to them angrily (v. 5). What God speaks is con- 
tained in v. 6 : ' And I have set my king upon Zion, my 
holy mountain '. ' And ' expresses the emphasis : ' Surely, 
J have made him king in Zion.' l These words are 

1 The suggestions made, or approved, by Gunkel (op. cit., p. 11) as to the 
reading and meaning of this verse cannot even be considered. The 
words in v. 6 are spoken by God. The wrath which Duhm and Gunkel 
miss in the verse is felt in "ONI ' And I '. Through 1 the whole word 
l becomes emphatic and expresses anger. 
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sufficient. God made His anointed king in Zion. The 
whole land should obey him, and all the princes and judges 
should think of the king on the holy mount of Zion. 



3. Vv. 7-9. In vv. 7-9 the king speaks. V. 7 a 
'n pn) has offered difficulties; see Gunkel, op.cit., p. 11. 
Gunkel suggests the reading of ^i?nvN ^JSDtf (basing this read- 
ing upon a similar emendation proposed by Torczyner) and 
regards these words as a variant of nritf "03 in 7 b . ' 'pn ist 
als 'n pn missverstanden ', he says. See his translation of 
the verse, ibid., p. 5. I submit that the reading of the 
Massoretic text is correct, and that the words 'n pn i>K msox 
are an important element in the Psalm. I translate these 
words as follows: 'I will declare the law of the Lord.' 
'n and pn are to be taken together (see Baethgen, op. tit., 
p. 6 ; note also the translation of the Septuagint : TO 
jrpoa-TayfjLa KvpCov). But, I suggest, pn does not refer 
to the words "pm^ Qvn ^N nnK XJ3 as constituting 'the 
decree ' of the Lord (so most commentators), 1 but means, 
together with 'n , ' the law of the Lord '. The king says 
that he will declare the law of the Lord. 

In Psalm 45, v. 8 the Psalmist says : w^ MBW pnst nanx 
pano jw {OP T n ^ wrbx int^D p-^y 'Thou hast loved 
righteousness and hated wickedness; therefore God, thy 
God, hath anointed thee with the oil of gladness above thy 
fellows.' 2 The reason for the king being king is his love 
of righteousness. In Psalm 89 David is anointed king, 
it is presumed j because he loves justice and keeps the laws 
of God. He calls God his father (v. 27), and God makes 
him His firstborn (v. 28). The covenant (between God 
and David) will stand fast (v. 29), and his seed will endure 
for ever on the throne (v. 30). Then the Psalmist says 

1 The Revised Version translates verse 7 : 'I will tell of the decree : 
the Lord said unto me, Thou art my son ; this day have I begotten thee.' 

2 The emendations proposed by Gunkel in this verse (op. cit., p. 194 ; see 
also his translation on p. 189) are against the spirit of the Hebrew 
language. I hope to deal with this Psalm fully in the later parts of these 
'Studies'. 
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(w. 31-33) : in Tipn-QN { pa * BBBai Tnin wa 
D3iy D^mi DJJPQ B3B>3 TnpBI :nw &6 Tiiroi. 'If his children 
forsake my law, and walk not in my judgements ; if they 
break my statutes, and keep not my commandments ; then 
will I visit their transgression with the rod, and their 
iniquity with stripes/ Although God will not break off 
His mercy from David (v. 34) and will not profane His 
covenant (v. 35), it is the keeping of the law and the com- 
mandments of God which is in fact the basis of the 
covenant between God and David. The king is to be the 
guardian of the law of God. 

There is no need to bring many instances to show the 
meaning of pn. A few references will suffice. Of. Exodus 
ch. 18, v. 16 : injn pai BM pa Titaa^i ^K to nan anb. nw-a 
vmirrnKl dTi^Nn iprrnN Tijnim ' When they have a matter, 
it cometh unto me ; and I judge between a man and his 
neighbour, and I make them know the statutes of God 
and His laws. 3 Of. Amos ch. 2, v. 4 ; Psalm 81, v. 5 ; 
Psalm 105, v. 45. Of. also Psalm 119, w. 12-13 : nntf ina 
pa IBQ^D ^3 mao Tism Tpn 'yii> 'n 'Blessed art Thou, 

Lord; teach me Thy statutes. With my lips have 

1 declared all the judgements of Thy mouth.' Cf. also 
Ezra 7, v. 10 : ID^I nwjfo 'n mwi nx tmi> 132^ pan Nity a 
BDtWi pn ^Nnt^a 'For Ezra had set his heart to seek 
the law of the Lord, and to do it, and to teach in Israel 
statutes and ordinances (or, law and judgement).' 1 Of 
special importance is Psalm 50, v. 16 : *]im DT6N n&K Jfljnh 
7>sr6y wna N^ni pn IQD^ 'But unto the wicked God 
saith : What hast thou to do to declare my statutes, and 
that thou hast taken my covenant in thy mouth ? ' In this 
verse we have pn together with the verb ISO a good 
parallel to 'n pn !>N niBDN. Note also 1BD with DQPD in 
Psalm 119, v.l 3. 

4. But is not ? a hindrance to the interpretation proposed 

1 For pn as meaning 'law in general' see Gesenius-Brown's Lexicon, 
p. 349. 
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here for 'n pn *?$ maDN? Well, I suggest that in some 
passages in the Bible ?$ has the same meaning as HN 
mark of the accusative. This meaning *?$ has, no doubt, 
in Psalm 69, v. 27 b : nsD T^n 31N3D i\N1 ' And they tell 
of (relate, proclaim) the pain of those whom Thou hast 
wounded ' gives good sense. The wicked enemies gloat 
over the misfortunes of the poor. The emendations sug- 
gested by Baethgen (op. tit., p. 217), Gunkel, and others 
(see Gunkel, op. cit., p. 299) do not improve the verse. 
' To tell ' in the meaning of ' to gloat over ' gives the 
best sense. In Isaiah ch. 38, v. 19 ^K has the mean- 
ing of JIN. 1DDX i>K ynv Dyai> 3N ' The father to the 
children shall make known Thy truth/ In Jeremiah 
ch. 10, v. 2 (Yioi>n-i> man TVT7K) ^K has the meaning 
of n. In 1 Samuel ch. 14, v. 34 (Dlfrbg hzvb 'r6 lKDnm6i) 
i>N has the meaning of nx. 1 Of. Leviticus ch. 17, v. 10 : 
ffirrnK nksn psaa wm. In Judges ch. 7, v. 25 ^ is 
used instead of J")K (p!0~?K ISTT 11 !). Indeed, if b can denote 
the object of a verb, 2 why should not 7K have the same func- 
tion? And, after all, does not riN (or HN) really mean 
' with "? If ' with ' can be used as denoting the object, ' to ' 
can be used for the same purpose. 3 

We can, therefore, without any hesitation, translate 
'n pn ta msDN by 'I will declare the law of the Lord'. 
In these few words the king says that he is a righteous 
king, whose greatest task is to be the guardian of the law 
of God, to dispense justice and to spread righteousness. This 
is the reason for his being the king of Zion, the anointed 
of God. And because he has undertaken to proclaim 
the law of The Lord, God said to him (t?K n&s) : *JK nnx \n 
Dvn. The idea contained in the four words *? 



1 py in vv. 32 and 33 has also the meaning of J"\X . On this see later. 

2 Cf. Leviticus ch. 19, v. 18: TlO3 Ijni? n3PIN1, also v. 34, and see 
Gesenius-Brown's Lexicon p. 512, and Gesenius' HWB., 17 ed., pp. 371-2. 

3 In this way the (inherently weak) twofold division of J1K will be 
unnecessary (see Gesenius-Brown's Lexicon, pp. 845, and Gesenius' 
HWB., pp. 76-7). 
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'n pn is important for the whole Psalm. It shows 
clearly that the whole Psalm is inner-Jewish and is 
mainly religious and not political. The bands, which 
the nobles and princes want to break asunder, are the 
bands of justice and righteousness and of the fear of 
God. 1 Because the king loves righteousness he can ask 
for the inheritance of the nobles and for the possession of 
' the ends of the land ', 



5. V 8. b^O in v. 8 are not ' nations', but, as in v. 1, the 
powerful men in the land, the nobles. And pK <I DSN % are 
not ' the ends of the earth ', but the ends (all the parts) 
of the land. In Psalm 106 the Psalmist says (vv. 3-5) : 

'n ^-or : njr5>:n npiv n&y BQB>D 
nnoaa rw5>!? Tfra ram rwnb 'Happy 
are they that keep justice, that do righteousness at all 
times. Remember me, O Lord, in the favour unto Thy 
people ; O visit me with Thy salvation ; that I may see the 
good of Thy chosen, that I may rejoice in the gladness of 
Thy nobles, that I may glory with Thine inheritance/ In 
v. 5 "ptt are the leading men in the land who are good, who 
keep justice and do righteousness at all times (v. 3). *pW 
is parallel to inTQ and ini>n3. In Psalm 2, v. 8 the 
ungodly D^IJ, the unrighteous nobles will become the in- 
heritance of the king in Zion. And he will possess all the 
land. ' And thy possession (will be) the ends of the land.' 
Can px >D3K mean ' the ends of the land ' (and not ' of the 
earth ') "? If px can mean ' the land ', px 'oax can mean 
c the ends of the land '. Psalm 59, v. 14 proves this conclu- 
sively. Psalm 59 speaks of individual prominent men who 
are bad, who are ' workers of iniquity ' ; see above, p. 41. 
And in v. 14 the Psalmist says: ^ 1JTP1 IWK 1 ! nb norn rfo 
r6o pun -"DSH^ apyn bu>D tfn^ ' Consume them in wrath, 
consume them, that they be no more ; and let them know 
that God ruleth in Jacob, unto the ends of the land.' It is 

1 The emendations of Gunkel and Torczyner (see above) would rob the 
Psalm of the central idea. 
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clear that pxn *DB&6 following upon 3pya i>B>D cannot mean 
' to the ends of the earth '. It is only the view that the 
Psalmist (in Psalm 59) speaks against the heathen which 
forced the commentators to assume that pNH ''Daxi' means 
' to the ends of the earth '- 1 In accordance with my inter- 
pretation of 0^13 in Psalm 59 pn 'OfiN^ clearly means '-to 
the ends of the land '. psn *QS>vb defines and strengthens 
the word 3py3. 2 px *oa i>3 in Psalm 67, v. 8 has the same 
meaning as ptf *DSN in Psalm 59, v. 14. 



5. "F". 9. I suggest that the words in v. 9 are not spoken 
hy God to the king (see commentaries), but that they are 
addressed by the king to God. In Psalm 89, v. 33 it is 
God who says DDiy D'pmi Dy^a 03K>3 THpai. See also 
2 Samuel, ch. 7, v. Cf. 14 b . also Psalm 44, v. 3 b : jnn 
Cin^m &v*b. Cf. also Psalm 59, v. 14; Psalm 69, v. 25. 
It is therefore God who punishes the wicked princes and 
nobles with the rod or breaks them and causes them to 
perish. The words spoken by God to the king are from 
nnN "03 till pK ""DDK . In v. 9 the king speaks and addresses 
his words to God. 

Vv. 10-12. In vv. 10-12 the Psalmist speaks again. 
He tells the kings (princes) to be wise and the judges to be 
admonished (v. 10). In v. 11 he tells them to serve the 
Lord with fear and to rejoice with trembling. Whether 
W here means ' rejoice ' or ' tremble ' (see Gesenius-Brown's 
Lexicon p. 162), it refers to worshipping God. The obser- 
vations of Gunkel (op. cit., pp. 11-12) and Kittel (op. cit., 
p. 8) and the emendations proposed (see also Gesenius 3 
HWB., 17th ed., p. 113) are entirely unjustified. Is 
l^jna iptw Hebrew? 

1 See the emergency suggestion regarding 755>'D in Gunkel's Commen- 
tary, p. 255. 

2 It maybe that the meaning of the words < "DSK? apyO ?? DWN 3 
jONn is ' that God ruleth in Jacob the ends of the land (the whole land).' 
Cf . Jeremiah ch. 33, v. 26 : 3pjn pPIB" DiTl3N J>"IJ"i>N 
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6. The meaning of 13 lpt!>3 is now, I submit, clear. We 
have seen that the tenor of Psalm 2 is religious, moral, and not 
political. The theme of this Psalm is righteousness as repre- 
sented by the king of Zion, who is king of Zion because he 
dispenses justice and is the guardian and proclaimer of 
the law of God. The princes and judges of the land are 
admonished by the Psalmist to serve the Lord and to fear 
Him and, consequently, to be righteous and just. 13 must 
therefore mean ' pure '. And 13 1pK>J means ' worship ', or, 
' do homage, in purity '. It may also be that we should 
read nh instead of "Q. In 2 Samuel ch. 22, v. 25 nh 
'my purity' is used parallel with 'njvrc (cf. also v. 21, 
and Psalm 18, vv. 21 and 25). Then 13 iptM would mean 
' kiss purity ', that is ' observe purity ', ' do what is pure 
and just'. It is interesting to note that in the Talmud 
(Sankedrin, 91 b ) 13 in Psalm 2, v. 12 is understood to 
mean 'the Torah': 13 IpK'J IMB> niin N^N 13 pNl. Cf. 
also Baethgen, op. cit., p. 7. But whether 13 IptW means 
' kiss purity ' or ' worship in purity ' (which appears more 
likely, as this phrase follows upon myi3 -froi nsi'a 'n nN my), 
the general sense is the same : by serving God they will 
be righteous. The meaning of 'son' for 13 must be en- 
tirely ruled out, as it is not the king who is of real 
importance in this Psalm, but God, Whose law the king 
proclaims and Whose righteousness the king practices. 1 The 
translation of v. 12 is therefore : ' Worship (or, do homage) 

1 In Psalm 45 v. 7 refers to God and not to the king (see for the latter 
view Delitzsch, op. cit., pp. 338-9 ; Kittel, op. cit., p. 175 ; Gunkel, 
op. cit., p. 194 ; see also Baethgen, op. cit., 131-2). God is addressed by 
the Psalmist in the whole verse. V. 7 is the foundation for v. 8. ' Thy 
throne, God, is for ever and ever ; a sceptre of equity is the sceptre of 
Thy kingdom ' (v. 7). The king follows the example of God and loves 
righteousness. ' Thou hast loved righteousness and hated wickedness ; 
therefore God, thy God, hath anointed thee with the oil of gladness 
ahove thy fellows ' (v. 8). The Psalmist often makes such rapid changes 
in his speech. A gesture, a lifting up of the eyes was sufficient to 
indicate what the Psalmist meant. In Psalm 2 the Psalmist speaks in 
vv. 1-5, God in v. 6, the king in vv. 7-9 (quoting the words of God 
in v. 7 b and v. 8, and addressing himself to God in v. 9), and in vv. 10-12 
again the Psalmist speaks. 
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in purity (or, kiss purity), lest He be angry, and ye lose the 
way, for kindled soon is His wrath. Happy are all they that 
take their refuge in Him.' Of. "pi 113Nni with &Wi Til! 
13Nn in Psalm 1, v. 6. Cf. 13 ''Din b* 'IBtt with 
13 'Din in Psalm 5, v. 12. Cf. also Psalm 21, v. 8 



7. We thus see that there are points of contact between 
Psalm 1 and Psalm 2. The chief point of contact is the 
theme. In both Psalms the law of God and righteousness 
are exalted. In Psalm 1 the righteous man is an ordinary 
individual, and in Psalm 2 the righteous man is the king 
in Zion. In Psalm 1 the wicked are ordinary men; in 
Psalm 2 the wicked are the nobles and the princes. In 
Psalm 1 the ordinary righteous man delights in the law of 
God ; in Psalm 2 the king proclaims the law of God. The 
Rabbinic tradition that Psalm 1 and Psalm 2 really form 
one whole is therefore well founded. See Berachoth, 9 b : 
K'n rims Kin D^IJ wjn noin BNn ntw . The objections of 
Delitzsch (op. cit., p. 66), Baethgen (op. cit., p. 4), Kittel 
(op. cit., p. I), and Gunkel (op. cit., p. 10), based on the 
alleged great difference between Psalm 1 in which sinners 
and righteous in Israel are spoken of and Psalm 2 in 
which the Psalmist is supposed to speak of the nations 
of the world and of the world-dominion of Israel, or 
Juda a disappear entirely according to the interpretation 
of Psalm 2 given here. Psalm 1 and Psalm 2 together form 
the right prologue to the Book of Psalms: the ordinary 
people and the nobles should be good and God-fearing. 
Ancient preachers (see Briggs, op. cit., p. 13 bottom and 
p. 14 top) made Midrashic use of Psalm 2 for their homi- 
letical purposes. But the plain meaning of the Psalm 
is now perfectly clear. 

1 Gunkel, loc. cit., says: ' Davon, dass er (Psalm 2) et\va rait Psalm 1 
ursprunglieh zusaimnengehore, kaim bei ihrer grossen Verschieden- 
arfcigkeit keine Rede sein.' Cf. also Baethgen, loc. cit. : ' Derm wShrend 
Psalm 1 die Spotter in Israel an der Spitze der Sunder stelien, hat 
Psalm 2 es mit den Volkern der Welt zu tun.' 
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8. I give now the translation of the whole Psalm. 

PSALM 2. 

The Psalmist. 

1. Why do the nobles murmur, and the lords utter vain 
things 1 ? 

2. The kings 2 of the land set themselves, and the rulers 
take counsel together, against the Lord and against His 
anointed: 

3. 'Let us break their bands asunder, and cast away 
their cords from us.' 

4. He that sitteth in heaven laughetb, the Lord hath 
them in derision. 

5. Then He speaketh unto them in His wrath, and dis- 
mayeth them in His anger : 

6. ' And 3 I have set my king upon Zion, My holy moun- 
tain.' 

The King. 

7. " ' I will declare the law of the Lord. 
He said unto me : 
" Thou art my son ; 
this day have I begotten thee. 

8. Ask of me, and I will give (thee) the nobles for thine 
inheritance, 

and the ends of the land 4 for thy possession ". 

9. Thou shalt break them with a rod of iron ; 
Like a potter's vessel Thou shalt shatter them '. 

The Psalmist. 

10. And now, ye kings, be wise ; be admonished, ye 
judges of the land. 

1 ' Vain things ' is more expressive of the meaning of p'n than ' a vain 
thing ' or ' emptiness '. ' In vain ' the American Jewish Translation 
(G-unkel: ' vergebens ') misses the point. 

2 In the sense of ' princes '. 

3 In the sense of ' surely '. The "I expresses emphasis ; see above, p. 41. 
* That is, ' the whole land '. 



50 STUDIES IN THE PSALMS 

11. Serve the Lord with fear, and rejoice with trembling ; 

12. Worship l in purity, 2 lest He be angry, and ye lose 
the way, 

for kindled soon is His wrath. 
Happy are all they that take their refuge in Him. 

An appropriate heading for this Psalm would be: 'The 
great ones in the land, too, should be righteous.' 

I will now close this essay. Psalms 1-15 seem to me 
to have a unity of their own. These fifteen Psalms are 
similar to each other in contents, style, and workmanship. 
They have a colouring of their own. They have many 
features in common, which distinguish them from the 
other Psalms that deal with the same subject. Even 
Psalm 13 has, through v. 3 b and v. 5, its rightful place in 
this group. Psalm 15 seems to be the fitting epilogue of 
the group comprising the first fifteen Psalms. 

1 Or, 'Do homage'. 

2 Or, ' Kiss purity ' (i. e. ' Observe purity '). 
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